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Ekaterina Anastasova. Sacred Space in Bulgaria and the Baltics. Sofia, Bulgaria.

The paper presents interdisciplinary comparative research of sacred places in the period of post-modernity
(and particularly during the period 1990-2015) in the urban spaces of Bulgaria and the Baltics.

Sacred places/sacred spaces in contemporary science are an object of research in two main perspectives:
in the classical sense of the term, which presumes a religious context and belief in the exclusivity of
one object or another (natural or cultural), related to the activity of divine powers. A different context
in research of the sacred is brought on by the investigation of nationalism in modernity and post-
modernity, when sacred places and events related to them (for example the “appearance of the Holy
Virgin”), are being constructed in the perspective of national and social crisis (Wolf 1991). Moreover, a
new term comes into use here, related to one “secular” sacred (sacralization of nationalism (Rohdewald
2008)) - places of memory, closely related to the figures of memory. The concepts history and memory

occupy a central place here.

These two contexts are extremely relevant both to the United Europe, still seeking the fundamentals
of a “European identity”, and the independent national European states. On the one hand, they are
related to the maintenance of the traditional religious landscape and pilgrimage practices, but also to
the construction (re-construction) of new sacred places, originating from “deep antiquity” and “ethnic
substrates”, neo-pagan and new religious movements. On the other hand, “secular” places of memory
are actively re-defined — a process that is particularly current in the post-socialist space where new
interpretations and heroes from the period of Socialism often lead to a dramatic situation.

Relying on field work conducted in Bulgaria and Lithuania, Latvia, and Estonia, the paper suggests
carrying out interdisciplinary research of contemporary sacred places as a part of the contemporary
multicultural landscape, seen as part of the dynamic process of the construction of religious and
historical symbols in Bulgaria and the Baltics.

Monika Balikiené. An Enterprising and Subtle World of Magic Where Nothing Comes for
Free. Vilnius, Lithuania.

The so-called occult economy (Comaroff, Comaroff, 1999) plays an important part in the age of
globalisation. People of any cultural background, gender and age join the occult economy, bringing into
action magic for material purposes. In order to make money from nothing, they are ready to participate
in a wide range of magic practices (e.g. chain letters, lotteries and investment pyramid schemes). In
order to be successful in business or love, a large number of well-educated and highly-paid men and
women do not hesitate to take part in magic rites, or use magic elixirs claiming to be made from body
products. Accounts of supernatural bodily transactions are ubiquitous. For example, the younger
generation of Lithuanians is well aware that some clever but dishonest individuals (so-called energy
vampires) allegedly steal the life force of naive victims in order to strengthen themselves.



Up until the late 20™ century, seeking knowledge of the future by supernatural means in Lithuania
involved a top secret personal meeting with an obscure “traditional” oracle. Now fears about the
possible loss of good fortune, vitality or health due to witchcraft or being given “the evil eye” are
discussed openly on the radio, television, and internet. Mass media advertises magic services provided
by “advanced” magic practitioners on a daily basis. In the age of global uncertainty, these professionals
offer witchcraft products, ranging from traditional rural to highly sophisticated IT-mediated items and
services. The newly-emerging participants in the market economy view their supernatural products
as a commodity, charging a fixed price for their services. Nothing for free is the principal rule that also
governs the magic market.

The glorious rise of magic in Lithuania is obvious. Manifesting itself in a wide variety of forms (perpetual
advertising of magic on TV, etc.; involvement of pop stars in the magic discourse; welcoming fortune-
tellers and witches into the open cultural space; promotion of magic healing unwittingly carried out
by enthusiasts of so-called alternative medicine; the idea of making money from nothing or coming
into wealth effortlessly being enthusiastically supported by casino and lottery operators since the
legalisation of this business in Lithuania in 2001), these magic phenomena could be interpreted using
the notion of an occult economy.

Magic as a means of producing immense wealth and power is just a single element emerging in
supernatural contexts all over the world. In an age when vast wealth passes - too smoothly and easily -
into the hands of a few, magic is a way of expressing envy and resentment, and resisting extremely
unfavourable conditions. Some scholars, however, are still reluctant to acknowledge the popular

obsession with magic.

The paper is based on personal experience gained over the past 17 years interviewing more than
300 males and females of different ages and educational backgrounds about their life experience
concerning evil eye diseases, energy vampirism, magic healing and bewitchment of males using
menstrual blood in different parts of Lithuania. Also by studying popular printed materials, TV shows
and internet sites meant for bringing together magic practitioners and enthusiasts, and those offering

magic services.

Andzelika Bylaité-Zakaitiené and Laurencija Budryté-Ausiejiené. The Soviet Cultural
Memory and Heritage Industry in Lithuania: A Case Study of Gritas Park. Klaipéda, Lithuania.

This report analyses how Soviet cultural memory is preserved and actualised through cultural tourism
sites in Lithuania, taking the example of the Gruitas Park Soviet sculpture museum. Cultural heritage
is often used to construct cultural memory, and to form or maintain a certain identity. Soviet heritage
is identified as a difficult or dissonant heritage due to the painful traumatic experiences it created.
So, should the Soviet past and specific experiences be rejected or integrated into the current worldview
and value system? What is the role of the heritage industry in this situation? The object of research was
to identify visitors’ assessment of the Grutas Park Soviet sculpture museum in Lithuania. Scientific



literature and mixed research data analysis methods were used to determine the peculiarities in usage

of Soviet heritage in the construction of cultural memory and the development of cultural tourism sites.

Mariyanka Borisova Zhekova. Cultural Heritage Abroad: School Festivals Celebrated in
the Educational Institutions of Bulgarian Immigrant Communities. Sofia, Bulgaria.

The paper aims to present the role of cultural heritage in migration. The different cultural, social and
economic environment in the host country poses an influence on migrants’ cultural heritage. At the
same time, the latter also exercises an impact: it stimulates integration and consolidation processes
among the immigrant community and provides grounds for the formation of a personal and collective
cultural identity. The consolidation of the immigrant community in institutions, such as the school, the
church, associations and folklore groups, results from the activity and manifestation of this identity,
as well as from the immigration policies in the host society. The paper analyses the construction,
maintenance and the promotion of cultural heritage in a foreign setting through the example of school
holidays in Bulgarian educational institutions abroad. In the conditions of immigration, the teaching of
Bulgarian language, culture, traditions and history results from the social strategies maintained within
the family and within the immigrant community as a whole. The Bulgarian school festivals that are
celebrated in schools of the Bulgarian community abroad holds a special place in the calendar of
festive events, often turning into a festival for the entire community, and asserts the cultural identity
of adolescents in the context of immigration, giving them new perspectives and popularising Bulgarian
culture abroad.

Audroné Daraskeviciené. The Child’s Socialisation in Contemporary Lithuania: the Discourse
of Morality. Vilnius, Lithuania.

In the modern globalised neo-liberal world, authors analysing the topic of morality notice that it is no
longer possible to talk about the existence of a single local moral system. Anthropologist Jarrett Zigon
discusses the situation where several systems of morality are in action, collide and provide people
with different explanations on living a moral life. During my ethnographic fieldwork, I observed this
exact situation in contemporary Lithuania. In this presentation, I examine the problem of the moral
education of children in the everyday lives of families in contemporary Lithuania. I discuss the following:
1. different trends in the moral education of children; 2. the concept of a child; 3. the notions of what
a child’s place is in the family and in society; and 4. conceptualisations about social order.

I use data from my ethnographic fieldwork conducted in 2013-2017, during which I conducted 100
semi-structured interviews, and my observations.

The research reveals that 80 percent of parents adhere to provisions, which can be assigned to the
liberal parenting trend. They are prone to renounce strict behaviour, control and commands. They
focus on diplomatic, respectful interaction with their child; their preferred method of moral education
is dialogue. They have a highly critical opinion on the corporal punishment of a child. They believe



that the most important task of parents is to try to understand their child and to be interested in their
thoughts, wishes, needs and inclinations. The ideal of an obedient child is highly criticised.

Only 20 percent of my respondents emphasised provisions that could be assigned to the control parenting
trend. These parents particularly emphasised limits and rules in a child’s moral education. They have
many doubts about the effectiveness of education based on the principle of diplomacy. They tend to
moderate the physical punishment of a child, and instead aim to prioritise the obedience of a child.

The domination of the liberal parenting trend marks certain tendencies in contemporary Lithuanian
society. The concept that a child has the right to his opinion and self-expression begins to prevail.
The premise that the relationship between the child and the parents must be based on the principle of
egalitarianism starts to predominate. The notion that egalitarian relations should be the basis of social
order in society in general also appears.

However, the research also reveals the fact that liberal parents often fail to follow through with their
convictions. The actual domination of the liberal parenting trend in reality remains questionable.

Tatyana Dimitrova. Branding Bulgaria Today: Destination - Identity, National Narrative and
an Innovative Way of Promotion. Sofia, Bulgaria.

In the intregrated Europe, tourist brands are the crossroads of economy, culture and politics, the basic
elements of a functioning tourist system, but, they also speak on behalf of the country. This research
will offer a brand identity and brand personality specific to Bulgaria and suggest pillars of the national
narrative of Bulgaria as a tourist destination. A new method of structuring the respective tourist brands
and of developing the entire brand communication process shows how branding countries produces
national identities — the connection “brand identity - history — culture”. It reveals how brand identity
could be achieved not by using marketing analysis of current perceptions, but by pre-developing the
image to be applied. Telling a certain storyis critically important for creating a brand for a destination,
and for the entire brand communication to follow. Brand identity and brand personality desperately
need and can only function with enhanced knowledge, substantive information and creative material
integrated in narratives.

Vildane Ding¢, Artum Ding. Imagery of Bulgarian Socialism in the Memory of the National
Turkish Minority. Bursa and Ankara, Turkey.

During and after the socialist period in Bulgaria, members of the autochthonous national Turkish
minority created various images about the socialist regime. This presentation explores patterns of the
imagery which are in memories, art and albums created by the national Turkish minority, focusing on
the period from the inauguration of the socialist regime until 1989. The methods of this study are oral
history and observation conducted over thirty years. Exploring the patterns of imagery about socialism



can demonstrate at least one dimension of how the national Turkish minority perceived and reacted
to the regime and developed strategies to survive in socialist Bulgaria.

Yelis Erolova. “They are ‘more Tatars’ because their very young children go to a mosque”.
Religion as a “Tatar-ness” Identity Marker among the Crimean Tatars in Bulgaria and Romania.
Sofia, Bulgaria.

The Crimean Tatars in Bulgaria and Romania are part of the large ethnic diaspora around the world,
but they are also a very typical example of a minority community with its own self-consciousness of
common origin, history, language, culture and religion. The paper discusses some results from a multi-site
ethnographic study conducted in the Dobrudzha border region where the community is compactly settled.
Depending on environmental and situational contexts, Crimean Tatars construct a multidimensional
identity through various ethno-cultural elements or markers; through boundaries that are recognised
as carriers of Tatar-ness/Tatarlik. The research focuses on one of these boundaries — the affiliation to
the Islamic religion, which unites Crimean Tatars with other ethnic Muslims and distinguishes them
from the predominantly Christian society. The issue of the community’s entangled ethnic and religious
self-perceptions (which is a popular phenomenon in the Balkans) will be analysed, and more specifically,
how they lead to a complicated and sometimes contradictory expression of self-determination and to
specific processes of how religious beliefs, practices and places are given an ethnic face.

Benema fuxosa. Mcropuyeckasa mamATh TaTtap B bonrapun u B /IutBe - cpaBHUTEIbHbIE

acnexrsl. lllymen, bonrapus.

KpbIMcK1e TaTaphl ABIAIOTCA 9aCThIO IeMOTpadrueckoro Hacmenns bonrapun nepmosa OTOMaHCKOM
anoxyu Ha bankaHax. VccnepoBaHue ucTopuy 60MTapcKMUX KPBIMCKMX TaTap 4O CUX HOP BefeTCs
B OCHOBHOM B KOHTEKCTe 0OJIrapCKOTO HAIlMOHA/JTbHOTO HappaTuBa, IIPU 9TOM IPaKTUYECKNU
He YYUTBIBAIOTCA POJIb CTEPEOTUIIOB ¥ (ONTBKIOPHO-MUGPOTOrNYECKUX MOJIe/Iell, IPOLeCcChl
MUQOTOTU3UINY, PABHO KaK 11 COOCTBEHHBII UCTOPUYECKIIT HAPPATYUB JAHHOI STHNYECKOI I'PYTIIIBL.
B nokaze aHamuMsupyeTcst KOHLEIIT ICTOPMYECKOI TaMATH KaK CII0co6 AeModuIorn3aluy mporioro
TaTap U IepeoCMbICTIEHN TaTapCKOro Hacnenus Ha bankanax. Ha npumMepe muToBCKUX TaTap
paccMaTpUBaeTCsA U aHAJIM3UPYETCA TePOMYECKII PeXXVM UCTOPUYHOCTY U TePOU3aLM s MICTOPUYECKOI
naMAaTH. B JoKIazie pefcTaBieHbl COBpeMEHHbIe ITPOSIBICHMS UCTOPUYECKON MaMsTI: 00pasbl
IIPOIIJIOTO, PeVHTEePIIpeTalsi UICTOPUY, IIOCTPOeHNe COOCTBEHHOTO MICTOPUYECKOTO HappaTuBa 1

€ro COOTHOLICHNE C HAlITVIOHA/IbHBIM HApPaTUBOM.



Anete Karlsone. Actuality of Traditional Skills in the Contemporary Cultural Environment.
Riga, Latvia.

The interest in intangible cultural heritage, promoted by UNESCO, continues to be a hot topic in the
community. Traditional skills and knowledge are part of intangible cultural heritage. They continue
to maintain their place in society even today when various information streams are becoming more

and more active.

The skill of using plant-based dyes for dyeing textiles (wool, linen, ect.) as well as other materials
constitutes one area of Latvian and Bulgarian intangible cultural heritage. These skills have been
practiced in present-day Latvia for a long time. Even today, people interested in this field continue to
use plant dyes to dye yarn, thread and textiles.

Previous studies have established the development of the natural dyeing tradition in Latvia from the late
19'" century until the second half of the 20" century. The latest research on the natural dyeing tradition
as it is today is reflected in this topic. Field studies and questionnaires have been carried out in recent
years in order to ascertain the level of knowledge about competency in this field and motivation for its
application. Another aim of the study was to find out whether interest in traditional skills is associated

with other processes of cultural identity.

Gaila Kirdiené. Ancient Links between Baltic and Balkan Fiddle Playing and their Contemporary
Interpretations. Vilnius, Lithuania.

Contemporary Lithuanian and Latvian masters reconstructing ancient Baltic bowed string instruments
chose to focus on two- or three-stringed Iyra or the a gamba or a braccio types of rebec instruments
that could have reached Europe from Byzantium from the 10" century. They are very typical in the
Balkan countries where they are the main string instruments (known as gusle, gadulka or lirica).
Archaeologists have found four such instruments from the 12""-14" centuries in East Slavic Novgorod.

However, there is actually no historical or ethnographic evidence about the existence of these kinds of
fiddles in the Baltic countries. An absolute majority of Baltic fiddles (called smuikas, skripka), both those
depicted in historical iconographic sources and kept at museums, as well as those seen during field-
work, are similar either to North European medieval fiddles with a flat back or to the classical violin.

Data in historical sources about three-stringed Serbian fiddles, which were played by usualists in the
Kingdom of Poland and the Grand Duchy of Lithuania from the 17" century allow us consider the
presumable links of bowed string instruments and their music making traditions between the Baltic
and Balkan countries.. We should also notice those fiddles covered with a bladder instead of a sounding

board, mentioned in the works of Lithuanian ethno-organologist Juozas Zilevic¢ius in 1927.

Interesting, though rare, links exist between fiddle playing customs in the Baltic and Balkan countries.
For instance, in Bulgaria until the middle of the 20™ century, travelling gadulka players used to make



trained bears dance. In 1555, Olaus Magnus documented a similar custom was documented by Olaus
Magnus that was very popular among Lithuanian travelling musicians (usually playing wind instruments
and a drum), but it was prohibited in 1870.

Another topic of investigation would be finding parallels between Baltic and Balkan mythical folklore
motifs (e. g. Singing bones, AT 780, Goat Comedy, etc.) related to bowed string or other musical

instruments.

I'anuna Kopnumuﬂa. OyHKIOHATbHO-COAEPKaTeIbHOE 3HAYEHNE IIPA3HIKA «Ty}monb
MNIbTAMO» («Hpor;onm BECHBI») B CTPYKType COBpEMEHHOI oﬁpa;u{ocm 9THOTEPPUTOPUATBHBIX

rpynn mopasbl. CapaHck, Poccus.

B coBpemenHoit Poccyn, Takoke Kak ¥ BO BCeM MUPE, AYT YCKOPEHHbIE IPOL[eCChl MOJIepHU3ALIIN U
TpaHCOPMALVN COLMOKYIBTYPHOTO IIPOCTPAHCTBA. Pe3y/IbTaTOM JaHHBIX IIPOL[ECCOB SB/ISIETCS, B
JaCTHOCTY, KOPeHHa sl MOAV(UKAIVA STHIYeCKUX GOPM KY/IBTYPBI, B TOM 4IC/Ie U ee 00psiioBoii cepsl,
4TO IIPOABIIACTCA B YMEHDBIICHNN CPEllbl 6I)ITOBaHI/IH TpaHMHMOHHOﬁI O6pHI[HOCTI/I, B ICHE€3HOBCHUU
MHOTVIX ee 97IeMeHTOB, COKpallleH!! Yucia ee Hocureneit. Ho poib 0OpsAROB U pasgHUKOB BeTNKa
VI CETOJIHS — IMEHHO NPA3{HUKM SIB/ISIOTCS OfHUM Y3 ITTABHBIX PaKTOPOB COLMATN3ALINN IMIHOCTH
U GpopMUPOBaHUS 3THUYECKM OOYCTOBIEHHOTO MMPOBOCIPUATHA. BhllleckazaHHOe MMeeT
0CO0YI0 3HAYMMOCTD [/ MOP/BBI, IIOCKO/IBKY B YC/TOBMSIX AMCIEPCHOTO pacCeeHsl, aKTUBHBIX
ypOaHM3AIMOHHBIX 1 [e3MHTETPALIIOHHBIX IIPOLIECCOB MPOMCXOANUT [AeBaTbBALVIsA THUYECKOTO
CBOe0Opasusi ¥ HallIOHAIBHOTO CaMOCO3HaHMs. [laHHAsT TeH/IeHIIVsI OCO3HAETCSI KaK PSJOBBIMU
IPeACTaBUTE/ISIMY 9THOCA 1 AesATe/sIMM HAl[MOHA/IbHBIX OPraHM3alNil, TaK ¥ TOCYAAPCTBEHHBIMU
CTPYKTypaMu, B CBAI3Y C YeM B IOC/IefHNE IeCATUIeTUs HaO/ToaeTcs MOBBILIeHe NHTepeca K
TPagVLMOHHBIM 00psifiaM U Ipa3gHuKaM. ECTeCTBEHHO, YTO B COBPEMEHHBIX YCTOBMAX IPOUCXOAAT
IPOL{eCChI I3BMEHEH NI COLMATBHOTO CTAaTyCa, @ TAKXKe CTPYKTYPHO-(PYHKIIMOHATBHOTO COTEPKaHMs

00psI0B U MPa3IHNUKOB.

JlOBONIbHO MONY/IAPHBIMU B HACTOsAIIEE BPeMs He TOIBKO Y MOPABBI, HO U Y APYTUX POCCUIICKNX
HApOJIOB, CTa/IM YTPAaTUBIINE CBOI CaKpaJbHYI0O OCHOBY pPerMOHajIbHbIe MU 00IIepOoCCUiicKue
MAacCOBbI€ ITPa3HECTBA. Bce OHM MMEIOT CXONHYIO CTPYKTYPY M BK/IIOYAIOT, KaK IIPaBUJIO, BBICTYTIIEHNE
1podeCcCUOHATPHBIX ¥ CAMOJIESTeIbHBIX aPTUCTOB, B T. 4. POTBKIOPHBIX KOIJIEKTUBOB, IEMOHCTPALIIO
VI3JIe/INIT HAPOJHBIX YMEbLIEB, IETYCTALIMIO OTI0] HAI[MOHAIbHOI KYXHY, KOHKYPC 9THOKOCTIOMA U T.II.
JIHorpa mooOHble pasiHUYHbIE JIe/ICTBa COfIeP>KaT KY/IbTOBBIE LepeMOHNY, IPEACTABIIAIoNINE CO00II
OTTOIOCKM MPEeXXHUX TPaAULINii MOPABbI, HO B HACTOsAIlee BpeMs IPAaKTUYeCK! NTepepOMBIINECs B

CBO€O6paSHbIe T€aTpa/N30BaHHbIE IIOCTAaHOBKI.

Hapsapy ¢ mogo6HbIMY MepOIIPUATUAMY B COBPEMEHHOJI KY/IBTYpe MOPABBI COXPAHAIOTCA U MEHee
MacIITaOHBIE CeIbCKUE MM MeXKCe/bCKIe MPa3HUKY U 0OpsAIbI, B OCHOBHOM COXPaHAMOIINE
TpafLMOHHBIe POPMBI IPOBENEHN S, CTPYKTYPY ¥ PyHKIMOHAIbHY IO HAIIpaB/IeHHOCTb. KoHeuHo, Kak
1 607ee MacIITabHBIe AEIICTBA, CeTbCKIE IPA3THIKY IIPeTepIIe/ CYIeCTBeHHYI0 TPaHCPOpMAIINIO,

BbIpa’XaloIyI0CsA B USMEHEHNN CMBICJIOBOM Harpy3kKku n COL[I/Ia}IbHOﬁ 3HAYMMOCTU IIpa3qHMNKOB,
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CTPEMJIEHUN X OPTraHMU3aTOPOB U YIACTHIMKOB HPI/ICHOCO6I/ITI) TN NPOABIEHUA Hpa3,T_IHI/I‘-IHOI7I

KYZIbTYPbl K COBPEMEHHDBIM YCJIOBUAM JKM3HENEATEIPHOCTI 3THOCA.

[Tporeccer MofepHM3aI UM TTOKOOHBIX MIPAa3HECTB Mbl pacCCMaTpUBaeM Ha IIPUMepe OHOTO U3
06psimoB Tpourkoro nukina «I'yHIOHD MabTsAMO» («IIpOBOBI BECHBI»). ITOT 0OPsI] COXPAHAETCS
VI CETOIHSI Y MOP/BBI B Pas/IMYHBIX PETMOHAX ee MPOXKMBaHus. TpaguiioHHO 06psaz nMen popmy
0011[eCce/TbCKOT0 KapHaBasIa. IPOXOAUBIIETO B KOHIle Tponukoit Hemen. OCHOBHOE IIpeHa3HauYeHe
obpsiza 3aK/II049anoch B 0becriedeHny I0KOPOANs 3eMIN. B HacTosiIee BpeMs sl pa3IMyHbIX
3THOTEPPUTOPUAIBHBIX TPYIII MOPABbI XapAKTEPHO TPAJUI[MOHHOE [IPOBEeHNe JAHHOTO 00psifia ¢
COXpaHEHMEM OT/IE/bHbIX apXaYHBIX 9/IEMEHTOB («ioMaHMe» TpouniKoro nepesa, Gpocanue B BOLY
BEHKOB 1 JJa)ke MOjIeHye 00)KeCTBAaM BOJIbI 1 IVIOOPO/VIS), IPY 9TOM C Ka>K/[bIM I'OJIOM YCU/IMBAETCS
TeH/IeHI[MsI M3MeHeHN s QyHKIMOHANBbHOTO cofiep>kanysi. OOpsiy| TepsieT CBoe CaKparbHOe 3HaYeHe U
CTaHOBUTCA (POTIBKIOPHO-TeATPANTN30BAHHBIM MpeiCTaBIeHneM. [Ipryem 4acTo MeHsIeTCs U Ha3BaHIe —
HOBOE Ha3BaHIe MOXXET KaK B TOYHOCTY OTPAXKaTh HOBYIO CYIHOCTD OOPSI/iA, TaK 1 OBITH 3a1IMCTBOBAHO
Y APYTOTrO pUTyasa, BXOASIIETO B TPAJUIIVIOHHBII MK TPOUIIKOI 0OpAZHOCTI, HO He MIMEIOIIEro
HIYero 0OIIero co CMBIC/IOBBIM M (PyHKI[MOHAIBHBIM COJlepyKaHVeM MOJIepHU3MPOBAaHHOTO 00psizia

IIpoBOABI BECHBI.

Violeta Kotseva. “Migratory Doctors” (Reflections on the Emigration of Doctors on Bulgarian
Society at the Beginning of the 21* Century). Sofia, Bulgaria.

The report focuses on the study of the causes and effects of the “migratory doctors” phenomenon. It is
based on field ethnographic research, conducted among medical students, as well as representatives of
traditional medicine from 2014 until today.

The current state of the health-medical system in Bulgaria shows several characteristics that have
proven to be both a consequence and a reflection of the political, economic and social events in the
Bulgarian contemporary reality.

According to data released in the media, in 2015 over 75 % of doctors in the country want to leave
Bulgaria. At the same time, we are witnessing the aging of medical professionals remaining in the
country - only about 9 % are under the age of 30.

The increasing percentage of migrant doctors has as a consequence the concentration of medical
professionals in the capital and larger cities of the country, while there are hardly any left in small
settlements and especially in the villages. An indirect consequence of this (along with other complex
factors) is a boom in traditional medical knowledge and the outflow of conventional medicine that we
are witnessing in contemporary times.
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Marju Kéivupuu. Inventory of Intangible Cultural Heritage: Estonia’s example. Tallinn,
Estonia.

“Community” and “heritage” are words as well as concepts that can be seen in policy documents,
academic texts, media as well as everyday contexts. For many people “community and heritage are
comfortably self-evident, defined by place and shared histories and often ethnicity and nationality,
and redolent of shared values and their celebration” (Smith & Waterton 2009). It is difficult to say who
constitutes a community for a particular heritage, or what is understood as heritage by a community.
Both “community” and “heritage” can be interpreted quite diversely by different people and in different
contexts (Bardone et al., 2017).

The new conception of heritage gives importance to the role of community-based heritage management
in sustainable development of local cultures (Van der Auwera, Vandesande & Van Balen 2015: 7-10).
Participatory heritage culture has also been supported by the growing impact of digital technologies and
social media. The role of heritage curators and conservators is currently seen as “facilitators rather than
authoritative scripters and arbiters of authenticity and significance” (Silbermann & Purser 2012: 13-14).

In Estonia, 2013 was proclaimed the Year of Cultural Heritage. It was also the theme of a special
publication. What is cultural heritage? How does it evolve? Whom does it belong to and how does it
concern us? These are questions the Year of Cultural Heritage sought to answer. The motto/slogan of the
Year of Cultural Heritage “There is no heritage without the heir” refers to the fact that we are heirs, but
simultaneously we are bequeathers. The aim of the thematic year was to increase people’s awerness of
cultural heritage everywhere around them and foster understanding that heritage should be protected
by our joint efforts - cultural heritage is the foundation of our identity.

While nurturing our heritage, we should keep in mind both the methods employed, and the target -
who are we keeping it for? What are we protecting today and how will it be reinterpreted by future
generations?

In my paper I give empirical examples from Estonia that focus on particular heritage practices and

communities in their specific socio-cultural contexts.
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Mare Koiva. Inventing Sacred Places. Tartu, Estonia.

This paper investigates the material aspect of contemporary sacred and cultural memory places using
Hobsbawm and Ranger’s (1983) concept of invented tradition, and the theories of H. Lefebvre (2009),
Whitehouse; McCauley (2005) and Plate (2015).

The presentation is based (mostly) on Estonian and Bulgarian material and concentrates mainly on the
following domains: a) Energy pillars, and b) so-called grassroots memorials or cultural memory fields
created for a certain place. I characterise the creation of memorial sites initiated by Roman Espenberg-
Haavamde in the 1930s, which has now grown into a multi-faceted movement. Analogies can be found
all over the world, including Bulgaria, which has many dynamic monuments. All these places share
acommon pattern — new objects making new identities, forms of sacrality and belonging.

This study is associated with the Estonian-Bulgarian bilateral project “The Balkan and Baltic Holiness —
Modern Religiosity and National Identity”, and is related to research projects IRG 22-5 and TK-145.
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Solveiga Krumina-Konkova. Religion in Post-liberal Times. Riga, Latvia.

Post-liberalism is an intellectual tendency that arose during the second part of the 20" century. It was
first analysed in G. Lindbeck’s work “The Nature of the Doctrine: Religion and Theology in a Postliberal
Age” (Lindbeck 1984). Lindbeck emphasised that Christian doctrines should not be understood as
universal propositions or as interpretations of a universal religious experience. They are more like
the rules of grammar that govern the way we use language to describe the world. One of the specific
features of post-liberalism is a “return to traditions” while adopting this tradition to the present cultural



situation and offering new explanations concerning human nature, personal experience in the world
and within a particular cultural milieu. This kind of approach has led to post-liberalism also being
called “radical traditionalism”. Radicalism in this sense refers to the new methods used. In theology,
the turn to post-liberalism is connected with a cultural-linguistic approach to religion and a regulative
or rule theory of doctrine. The current increase in the application of post-liberalism within religious
institutions and beyond also determines the growing interest in mysticism and mystical experience.
Furthermore, this turn to post-liberalism appears in new forms of religious experiences, the specificity
of which is influenced by various liberal, neo-liberal, etc. political, economic and world-view contexts
within the actual cultural situation. The case of the post-Soviet countries in this regard is interesting
in that here the post-liberal spiritual tendencies exist alongside expressly liberal and also excessively
totalitarian streams of thought.

One of the most visible examples of a post-liberal tendency in Protestantism is the communal
transformation of liberal Protestantism such that it is becoming more identifiable as a form of Catholic
Christianity. The Latvian Evangelical Lutheran Church is a case in point. A similar example is the
growing focus on Orthodoxy. During the last years, sociological surveys in Latvia have shown that
Orthodoxy is one of the few Christian denominations to have a rapid upward dynamics. Perhaps, one
more example could also be the conversion to Islam of people with a Christian background. As Douglas
John Hall, Canada’s greatest living theologian, Emeritus Professor of Christian Theology at McGill
University, Montreal, wrote in his book “What Christianity is Not™ It is inevitable, I think, that the
most serious Christians and Christian groupings will experiment with all kinds of new arrangements
and alliances. Some of these will prove unhelpful and wrong, and some will be or become important —
will prove a way into the future” (Hall 2013, 34).
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Andres Kuperjanov. Sacral, Cultural and Memorial Places Related to Water. Tartu, Estonia.

Water as one of the most important components of life is also an important symbol in traditional
culture and folklore. Springs, wells and water sources belong to the confessional landscape of different
religions. The water there is considered as sacred and it is often held to have a healing effect.

In Bulgaria, the role of water is more clearly observable in culture and religion. There is a holy spring
that has existed since the Thrace timeline that did not lose its importance in the Ottoman Empire,
and even nowadays people still throw coins in it. There are also Roman Baths and miscellaneous water
sources that were built for various reasons and large springs where people went to get water. Monasteries
and several chapels have holy water extraction facilities. In Estonia, the situation is somewhat easier.



Mostly Orthodox believers go to obtain holy water from a particular source, but people on outings still
stop at natural springs, many of which are considered sacred and have a healing effect.

Alongside religious places, Paul Post distinguishes places of memorial culture (The Field of Memory
Culture), whose mission is to chronograph the past. This category is represented by cemeteries, memorials,
documented sites, libraries, etc. (cf. Molendjik and Post 2010).

In Bulgaria, well-established water points are set up for special events, to commemorate an individual,

or even for historical reviews.

This study is based on qualitative interviews in Bulgaria and Estonia conducted during fieldwork which
took place at Estonian-Bulgarian Academies of Bilateral Projects on Balkan and Baltic Holiness —
Modern Religiosity and National Identity (2015-2017), the Centre of Excellence in Estonian Studies
(CEES, European Regional Development Fund) and is related to research project IRG 22-5 (Estonian
Research Council).
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Jolanta Kuznecoviené. Liberal Democracy and the Voice of the Roman Catholic Church in
Public Life in Lithuania. Kaunas, Lithuania.

The paper analyses Lithuanian Catholic Church (LCC) activity in public life in Lithuania in the period
1990-2015 and discusses the ongoing debates regarding the changing public role of religion.

Based on the research project conducted in 2014-2016, it could be argued that the background for the
LCC’s involvement and active role in public life in Lithuania after the restitution of independence was
formed by the liberal secular politics of religion chosen by the state. Even though the state was (and still
is) formally separated from religion, in practice the state regards the LCC as an influential actor in the
political arena, whose voice often determines the final outcome of political decisions and legislation.
The paper argues that in the period 1990-2015, the Lithuanian CC has been actively participating in
both political and civil spheres of society. One of the main particularities of the LCC’s activity in the
public sphere is a continuous alteration and multiplicity of how it participates in political life in society.
This is evident in the clergy’s participation in elected municipal positions and their power to influence
the legislative process in the 1990s, as well asthrough active participation in discussions on social and
moral values as a way of preserving symbolic power in today’s legislative process.



Milena Lyubenova. Traditional Practices and Contemporary Expression of the Feast of
St Haralambos the Wonder-worker in Bulgaria. Sofia, Bulgaria.

According to the Orthodox Church calendar, February 10 marks the feast of St Haralambos the
Wonder-worker. In Bulgarian traditional culture, this saint is honored as the commander of diseases,
especially the plague, as well as the patron saint of beekeepers. On St Haralambos’ Day, new season’s
honey is brought to church to be blessed and is kept as a medicine in every home. Nowadays, the cult
of the saint is being celebrated locally, being updated in the Blagoevgrad region where the feast day is
celebrated in contemporary ways.

The report will present the results of field research carried out in 2017 during the Feast of St Haralambos
at the Church of the Presentation of the Virgin in the Temple in the city Blagoevgrad. The focus will
be on traditional practices related to the patron saint of beekeepers and the contemporary expression
of the feast in the local community.

Mila Maeva. Seven-day Adventist Churches in Bulgaria and the Baltic States. Sofia, Bulgaria.

The Seven-day Adventist Church is a Protestant Christian denomination distinguished for its observance
of Saturday, the seventh day of the week in Christian and Jewish calendars, as the Sabbath, and for its
emphasis on the imminent Second Coming (advent) of Jesus Christ. It emerged in Bulgaria and the
Baltic States at the end of the 19" century and became popular during the 20" century. The paper is
focused on the historical development of this Church and its cultural influence on the local population.
It is based on a round of ethnographic fieldwork conducted between 2015 and 2017 in Bulgaria and
the Baltic States. The main aim is to describe and analyse the multi- and trans-national religious and
cultural ties between them as well as their specifics in each country.

Jonas Mardosa. The Feast of the Pentecost in the Vilnius Calvary: Historical Perspective and
the Present. Vilnius, Lithuania.

The Calvary Route of the Cross located in the Verkiai suburb in Vilnius was established in the middle
of the 17" century. During the feast of the Pentecost, the faithful would visit the Stations of the Cross.
It was not only the sacred content of the very ritual of visiting the Cross Route that was distinguished,
but the piety of the common folk as well. The Feast of Pentecost in the Vilnius Calvary was a universal
centre of devotion shared by Lithuanian, Byelorussian, Ukrainian and Polish Catholics. The processions
of the Route of the Cross can be described in terms of religious and folk piety elements. Before the Soviet
period in the 20™ century, pilgrim processions used to proceed from the city to the Vilnius Calvary.
The processions of pilgrims from the Gate of Dawn in the Vilnius Old Town to the Calvary became the
main highlight of the feast. The Vilnius Calvaryalways had a connection with the political development
of the country. These processions were discontinued in the second half of the 19" century, revived in
the early 20™ century and prohibited once again in the Soviet period in 1941.



After World War II, worshippers were banned from walking the Route of the Cross in the Vilnius
Calvary, but it is known that pilgrims used to gather near the chapels in secrecy. Consequently, almost
all the chapels on the Route of the Cross were blown up in 1962. Medical buildings and facilities that
were part of a children’s summer camp were erected on part of the land that was used for the Route
of the Cross in the Verkiai suburb. However, in 1989 a free celebration of Pentecost started. Moreover,
in 2002 the chapels were rebuilt and celebration of the Feast of Pentecost was renewed. These days,
only the singing of hymns and conducting certain rituals at the chapels has remained from earlier
religious traditions. Owing to this, observation of the rituals and the survey of worshippers has shown
that religious aspirations are the most significant aspect of the contemporary process of walking the
Route of the Cross. Modernisation of society and the strengthening of its secular layer has ensured a
much more purified religious form for the revived tradition of the Feast of the Pentecost in the Vilnius
Calvary. The fact that the Route of the Cross in Vilnius was given national status and was included
into the international Pilgrim Route of Pope John Paul II approved by the Lithuanian Government
did not leave a significant impact, as the degree of piety among the ordinary population is gradually
deteriorating. On the other hand, apart from specific songs, the processions in Verkiai do exhibit some
kinds of folk religious rituals, one of them being the blessing of important birch trees.

Yanko Marinov. On the Genesis of Byzantine Calophony (kaAo@wvia). Codex Parisinus
Coislinianus 41 and its Stichera (Chants) with Long Melismatic Medial Intonations (xnpata).
Sofia, Bulgaria.

In the doctrine of the Orthodox Church, ecclesiastical music is human praise in the form of a song
which is an echo, the resonance of the earth (apechema) of the continuous glorification of God by the
angels. This praise is spread everywhere, as in the Christian world where church music is inspired
by the Lord and is thus universal - it is the music of the entire cosmos. And despite its specific local
expression where different regions have their own liturgical, repertoire and musical peculiarities, it is
united by the idea of offering praise to God.

Traces of such local expression can be found in sticherarion PC 41 which is well known in medieval
musicology. This is a rare case of a dated manuscript (from 1244 AD) that comprises of information both
about its presumed place of origin and the person who commissioned it — the despotes of Thessaloniki,
Dimitrios Angelodukas. This data, as well as some valuable treatments of the Byzantine octoechos-theory,
are presented in the extraordinarily detailed colophon left by the scribe Matheos. Due to difficulties
related to palaeography, until now the colophon has not been completely deciphered or commented —
only the parts about its creation have been published. The current study gives an interpretation of the
entire colophon.

When the parchment folia of the manuscript is opened, some rarely seen phenomena present themsevles -
often the stichera are preceded by unusually long melismatic-constructed intonations, with some stichera
(meant for great feasts) having remarkably long intonations between the colons of the particular hymn.



The particular focus of this study is the increase of the size of the stichera by inserting Long Melismatic
Medial Intonations (LMMI), which later became one of the main methods for creating calophonic
forms. When we observe more carefully the LMMI from PC 41, we notice that they are constructed
under the influence of the psaltic as well as the asmatic style. At the same time, here the LMMI are
still clearly differentiated from the colons of the sticheron, i.e., they are not homogenised with the text
as it occurs in the calophonic style and in this way the melos of the “old” stichera is kept unchanged.

This phenomenon can be interpreted as one of the earliest occurrences of codification of calophonic
forms. These two traditions have always remained separate from the 14" century - depending on the
local singing practice or the liturgical requirements, either the “old” sticherarion (noncaloponic) or
manuscripts with the “new” calophonic style have been used during services.

Yanko Marinov, Mariya Stoeva. “De Moderna Graecorum Musica” by Athanasius Kircher
And Late Byzantine Music Theory. Sofia, Bulgaria.

By listening to and investigating the monophonic chant, one is taken back through the millennia to
the very sources of Christianity. To the musicians — Eastern and Western, ecclesiastical and secular, it
is clear that it is mostly from this pure monody (both Byzantine and Gregorian) that the ramification
of the centuries-long course of music begins. For them, it is akin to the Bible, but are we able to read
this musical bible, if we’re not familiar with its language?

Late Byzantine musical treatises, called papadike, are intended for singers (psaltai) in practice, they do
not offer primary knowledge, the basis, which every student has to have mastered before proceeding
to read neumatic signs, or to the art of chanting (1} yoktikn téxvn).

A priceless Rosetta stone, thanks to which we can fill these gaps in Byzantine music theory, is found
in the most voluminous encyclopedia until the 17" century - the famous Musurgia universalis by
Athanasius Kircher (1650). The chapter De moderna Graecorum musica is dedicated to Byzantine
musical theory. In these pages some of the most stable parts of the structure of papadeke treatises are
subjected to interpretation.

Kircher examines the main categories of Byzantine neumatic signs. The names of the musical symbols
are translated in Latin which allows another verification of our understanding of their etymology and
signification. The heironomic signs — “the big hypostases” (the big hypostases of the heironomy (oi
Heyaleg bmootaoelg xetpovopiag) belong to the group of soundless signs (t¢ d@wva onuadia)) and are
also presented by their Greek and Latin names. This is preceded by Kircher’s statement that:

The big signs are soundless. They are called “hypostases” and indicate how long one should remain in the
voices (the tones). They correspond to our (i.e., Western) temporal signs, i.e., to our quantitative notation
and to the rhetorical figures and tropes.



The following remark goes along the same lines: Modern Greeks denote by these present signs the same
things as many rhetoricians and musicians do by the apparatus of tropes and figures.

These unique statements open the door to the research of Byzantine psaltic art by allowing a parallel
between the melodic formulas (0¢oeig) and Western “poetical figures” (based on rhetoric) which
construct the forms of the polyphonic music. In addition, the reflection of a Western theoretician on
the significance of rhetoric in the creation of Byzantine melodies is documented.

All of Kircher’s musical “translations” of Byzantine neums into Western linear notation are diatonic.
If this is an argument for the diatonic nature of the eight-mode system in the early centuries, it has to
be carefully examined.

We could hardly understand the divine Logos, God’s revelation, if we don’t get to know the language -
the words, their combinations, the grammatical forms and rhetorical figures and their usage and
signification in the Scripture. This “sacred philology” is even more necessary to the understanding
of the “musical bible” - monodic music. And if we analyse the Testament with the help of rhetorical
figures, reflected on and terminologically systematised in another epoch, we have even greater reasons
(and necessity) to understand Byzantine music by means of a similar “sacred philology”.

We find arguments for this in almost all parts of Byzantine chant: the names of the notation signs
that have rhetorical semantics, the systematisation of the neums and the chant formulas is made in
correspondence with the grammar of that time. The creator of this music is a grammarian, a scholar
(0090dg) or a rhetorician. The intuitive assertion of Kircher that the melodic formulas (0¢o¢1g) and their
graphic representations — the big hypostases that correspond to the Western rhetorical figures, was
also leading in this direction.
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Maria Mateoniu. The Tension between Communism and Orthodoxy in the Memory of Saint
Nicholas’ Monastery. Bucharest, Romania.

Eastern Christianity is often reproached with passivity and a lack of apostolic actions. In the form that
it has been assumed and experienced by Romanians, many authors think that the tradition of Eastern
Christianity does not arouse participation but obedience, and does not involve belief in something or
someone but submission to an authority. For Romanians, Orthodoxy is not so much a matter of personal
faith, but an organic law recalling organisation and administration of a social body.



The aim of this study is, therefore, to investigate these reflections starting from the case study of the
Saint Nicolae Monastery (Romania), where we carried out our field research between 1999 and 2004.
Coming mostly from rural areas but choosing an ascetic life by their own free will, the nuns of the
monastery do not hesitate to assert a double identity: that of peasant and Orthodox believer. Family
and Orthodoxy are lodged in their universe of collective meanings in which daily experience relates to
divinity, to the transcendent order. However, what makes this community worthwhile as a case study

represents the memory of their experience during Communism.

From this experience which they finally shared with us, we wanted to understand how the nuns relate
to the ecclesiastical authority, the state and society. How have the nuns related to the pressures created
by the Communist regime? Did Communism leave an indelible trace through community life? How
do they perceive human and divine justice? Have their stories referred back to a collective or personal
vision of the world based on dialogue and human dignity? Has their vision of the world been in favour
of a passive or an active attitude?

Pumanmac MuxHuc. «Tepmernka» Vionaca Bacanapuuroca. Bunpaioc, JIntsa.

B nokane 6ynyT paccMoTpeHs! GaKTOPBI 1 06CTOSATENbCTBA, OKa3aBIlye BIUsHME Ha OpPMUpPOBaHIe
OLIEHKV POy Hayubojiee aBTOPUTETHOTO JIMfiepa IMTOBCKOrO HAllIOHA/IBHOTO JIBVDKEHM S KOHIIA
XIX - mavyama XX B. Monaca bacanasu4roca, sacmy>XmBIero no4eTHoin Tutyin «llarpumapx Hanum».

Takoke B JoK/Iagbl OYIyT IPeACTaBICHBI CIeYIOIINe TUIIOTETIYeCKIe TIOJIOXKEHUST:

1. CdopmupoBanuch OCHOBHbIE XapaKTEPUCTUKI OIMPAIONMXCS Ha M/EOTOTUI0 HAI[MIOHAIN3Ma
MopepHusupyomuxcs obmects LlenTpanbHoit BocTounoit EBpombl: mogumHeHne «9y>K0MYy»
VIMIIEPCKOMY PEXMMY, CIO’KHbIE OTHOILIEHNA CO «CBOEI» UCTOPUYECKOI TOCYAAPCTBEHHOCTDIO,

yiepapXys STHUYECKVX cO00IecTB (TOMMHUPYIOLINE U HeOMIHUPYIOINE).

2. HpOHOH)KI/ITeHbHOC IIpOXMBaHNE 1 aKTUBHAA NEATE/IbHOCTD B Bonrapvm TIOCITY KUIN OCHOBOI1

¢dopmupoanns apropurera V. bacanaBuyioca.

Tamvana MuHHusxmemo6a. CraBaHcKo-6anTHitckoe MPOCTPAHCTBO CKBO3b TPU3MY
MarmyeckKux KHur. VIncopyk, ABcrpus.

BasxHoe MecTO B C/TaBSAHCKOM KYJIbTYPp€ KaK 4aCTb HapO,uHOIU/I IMNCbMEHHOCTU U TPAAVIIVIOHHBIX 3HAHUN
3aHMMa/IN COYMHEHNA U3 padpAna 3alIpETHDBIX (3aHp€IJ_[eHHbIX I_IepKOBbIO), JIOKHBIX I OTPEYEHHDBIX
KHHUT — TaK Ha3bIBA€MbI€ MATMMYCCKNE KHUTY, OTHOCAIIMECA K 0c060i1 rpymniie CyeBE€pHbIX I TalaTEIbHBIX
KHMUT. M3Y‘ICHI/IC Marm4eCKmx KHUT IIPENCTaB/IACT 3HAYUTEIbHBIN I/ICTOpI/I‘ICCKI/[ﬁI MHTEpEC C TOYKN

3peHNA BBIABICHUA CBOEOOPa3Ns IpeBHECTaBAHCKO KY/IbTYPBL.

I'maBHOI HpO6H€MOI7[ I/ICCTIe,T_IOBaTeHeI?'[ Marnm49eCKnx KHUI IPpE€BHUX CHIaBAH ABJIACTCA OTCYTCTBUE

IIEPBUYIHDBIX MICTOYHMKOB. HO HacC gollIn JINIb II03aHIE, (bparMeHTaprIe I BECbMa CY6’b€KTI/IBHbIC
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CIIMCKM, BBIIIOJTHEHHbIE CPENHEBEKOBbIMU IEPENMCINKAMU U JIETOIIMCIIAaMU. HPI/I N3y4€HUN
TaKNX CIVICKOB 9aCTO NMPUXOOAUTCA CTATKMBATbCA C HECOOTBETCTBUAMMU, @ B HEKOTOPBIX CIIy4adXx —

C MICKQ)KEHUAMU U OIIMOKaMIL.

HOI[aBHHIOHIee 6GOJIbIIMHCTBO MAaIrMYeCKMX KHUT M3HAYA/IbHO ABIAITCA 3aMMCTBOBAHAMMI U3 Apyrux
Ky/IbTYp. CnenyeT OTMETUTD, 9YTO U B IIpoLecce O6bITOBAaHMA 9Ta rpymnIa TEKCTOB (B TOM 4YHMC/IE€E I B
IEpNOL, KOraa TEKCTDI IIEpeCTa/IV BOCIPMHMMATbCA KaK 3aIMCTBOBAaHbIE I YJK€ CINTANNICh «CBOI/IMI/[»)
IIOCTOAHHO IIOABEPTA/IACH BIMAHNIO TpaI[I/ILU/Iﬁ VHDBIX HAPOZOB — B TEKCTAX IIPOC/IEKMBAETCA CMELIEHNIE
C 9yKNMHI (bOHbK)IOprIMI/I npencTraBIeHNAMU, HO IIPU 3TOM TEKCTHI OTBEYAIOT CBOVIM LIEIAM N HE

IIePECTAIOT BBIIOTHATD CBOU (PYyHKIUIL.

Hawnb6ornee nHTepecHy0 NOATPYIITY IPEACTABIAIOT JPEBHEPYCCKIE MAarndecKye KHUTY KaK BapMaHThI
3aMIMCTBOBAHHBIX (HaUMHAas C pAHHETO CPeJHEBEKOBDS U BIUIOTD JIO MIOC/IETHNX CTONIETUI) COYNHEHNA,
OTpaXKaIIINX BIMAHNUA KaK C FO)KHBIX, TaK M 3allaIHbIX Tpaguuuii. Ilapannenu B Apyrux Kynbrypax
CBUJETETTBCTBYIOT O OBITOBAaHUY apXeTUIINYECKUX TeKCTOB, COfIeP>KaBIINX OIlpefie/IeHHbIe IPAaBIIIa,

permaMeHTNpOBaBIIINIE€ KII09€BbI€ MOMEHTDI.

B moxnazne GyzmeT mpefcTaBeH aHa/IN3 3a¥IMCTBOBAHWII U1 BIVISTHUI, OTMEUEHHBIX B PEBHEPYCCKUX
U PYCCKMX MaTM4YecKMX KHUTAX, TaK)Ke OyIyT pacCMOTPEHBI HEKOTOpbIe IPOO/IeMHbIe MOMEHTBI

N3y4€HUA I[aHHOIZ rpynIibl IaMATHUKOB.

TI'anuna Muwkutretxe. KynunapHoe Hacieye TMTOBCKUX TaTap. Bunbhioc, JIutsa.

JIutoBCcKUE TaTapbl — YHUKAa/IbHAasA 3THMYECKAA I'PYIIIIA, IIPOKIMBAlOIlaAa Ha TEPPUTOPUN JInTBBI YKe

6onee 620 ser.

[Tpymenye 3 KBIMTYaKCKMX cTerneli 1 KpbIMa TaTapbl IpMHECTN ¢ c000it 0cobyio KynbTypy. Ilox
B/IMsIHVEM (DAaKTOPOB 3aI1a/JHOEBPOIIEIICKOI IIVIBU/IM3ALIMY KY/IbTypa TUTOBCKVIX TaTap BUOM3MEH/Iach
u nprobpeTtana HoBble YepThl. OCOOEHHOCTAMMY KY/IbTYPHOTO HAC/IEAVIA TMTOBCKMX TaTap sAB/ISAIOTCSA
C/IaBsIHOSI3bIYHAs apaOCcKo-andaBUTHASI MMCbMEHHOCTD, OPUTMHAIbHAS KY/IbTOBAs apXUTEKTYPa,
KOJIOPUTHBIN (ONIBKIIOP, CAMOOBITHBIE TPAAULIMM ¥ 00bIYay, KyIMHapHOe Hacnenue. B jokmane

IpeTIoNIaraeTcsA PACCMOTPETDb UCTOPUIO Pa3BUTHM A TaTapCKON KyxHU B JInTBe.

Enena MoxwuHa. MoproBckue penurnosuble MpasgTHUKN (03KChI) MO MaTepuamam
M. E. EBceBbeBa. CapaHck, Poccus.

VI3BecTHBII MOPIOBCKII STHOTpad, UCTOPUK, Gustosor, negaror u npocserutens M. E. EBceBbeB
BHEC CYIIeCTBEHHBIN BKJIAJ] B M3y4YeHUE PeINTMO3HON XU3HM MopyBbl. Ocob0e 3HaUeHNe MMeeT
OOIIVPHBIN 1TOJIeBOII (paKTMYECKMIT MaTepuaj KaK IO JOXPUCTUAHCKMM BepPOBAHMAM M 0OpsgaM

MOpPZBbI (MOp,[[OBCKOMy }ISI)I‘{eCTBy), TaK 1 I10 peIUTNO3HOMY CMHKPETU3MY, BOSHUKIIEMY B P€3y/IbTaTE
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CMEMIEHNA MOPAOBCKOTO A3bIY€CTBA C PYCCKMM IIPaBOC/IaBMIEM, B PE3Y/IbTATE Y€TO C(bOpMI/IpOBaTICH

TaK Ha3bIBa€MbIJ1 MOPJOBCKIII BAPMAHT PYCCKOTO MTPAaBOCTIABHUSL.

Cpenu nybnukanuit M. E. EBceBbeBa, MOCBSIIEHHBIX PETUTMO3HOI KM3HU MOPIOBCKOTO HApOJa,
0c060 3HAUYMMBI [IBe CTaTb/: «BpaTUYMHBI U IpyTHe pennrnos3Hbie oOpsaapl MOpBbI [leH3eHCKOoI
rybepany» (ony6rnukoBaHa B 1914 1. Ha cTpannnax xypHana PI'O «Kusas crapuna») u «Moppa
Tarpecniy6nuku» (BrepBble ony6mkoBansl B Kasanu B 1925 r.). Psijy BaXXKHBIX TEPMUHOB, OTHOCAIIMXCS
K PEeJIUTMO3HBIM BEepOBaHUAM U 00psfaM MOPJBBI, IpuBeeH B cocTaBieHHOM M. E. EBceBbeBbIM
«9Pp3AHCKO-PycCKOM croBape» (MockBa, 1930 r.). VICKTI0OUNTEeNbHYI0 LIEHHOCTD 11 MOPJIOBCKOTO
penurnoBeieHns npeacTapaioT coopanHbie M. E. EBceBbeBbIM MOPIOBCKVIE HAPOITHBIE IIECHIA,
CKa3KM, 3arajKu, IIOCIOBUIBI 1 IIOTOBOPKY, OIyO/IMKOBaHHbIE B ero «J/[30paHHBIX Tpypmax»
(T. 1,2, 3. Capanck, 1961-1964 rr.). Hemasno Ba)KHBIX HaOMIOieHIT, KACAIOLIVIXCS PETTUTMO3HON KU3HN
MOPZBBIL, COIEPKUTCA B paboTe «MoproBckas cBafibbar, mucbMax M. E. EBceBbeBa, a TakKe B pyTux

IyOMMKaIAX.

B crarbe «bpaTunHbl 1 ipyTyIe penUrio3Hble 00psibl MOPABBI [leH3eHCKOlT IybepHII» aBTOP ONMCHIBAET
BeCh I[MKJI IPa3JHIKOB 11 00PS0B, CIPAB/ABLINXCS MOP/BOIT [IeH3eHCKOT rybepHIM B TedeHe Tofia.
M. E. EBceBbeB yOennTebHO ITOKa3bIBAET, YTO HECMOTPS Ha KpeleHye (TeH3eHCKash MOpABa Oblta
kpemieHa B XVIII B.), cpeqiut MOpIOBCKOTO HaceIeHNs TPOIO/IKAJIO OBITOBATH MHOTO JOXPUCTUAHCKUX

BEpOBaHMII 1 OOPSAMIOB, YaCTh U3 HUX IIOf] BIMAHIEM XPUCTUAHCTBA TPaHC(HOpMIUpOBaIach.

Tax, xapakTepusys penurnosHyo >xu3Hb MopaBbl 1. Kapradeit [opopueHckoro yesna [TeHseHckoi
rybepuuy Hadana XX B., M. E. EBceBbeB mucast, 4To MOpBa «<HECMOTPsI Ha CBOE ITOYTY JIBYXCOT/IETHEe
npeObIBaHME B JIOHE IIPABOC/IABHOI I]epKBY, BeCbMa HEMHOT'O yCIle/la 3aIMCTBOBATh OT Hee, KpoMe
YJCTO BHEILIHEJ CTOPOHBL: OHA YCEP/IHO COOIIONAeT IMOCTHI, XOAUT B IIePKOBb, CTABUT CBEYM Iepef

VKOHAaMI I B TO JX€ BPEM:A — U, Ka’KE€TCA, €lIe€ YCEPpAHEE — NCIIOTHAET U BCE A3bIICCKIE O6pHI[bI».

B cBoux pab6orax M. E. EBceBpeB mokasaj, Kak ITIOCTEIIEHHO LIJI0O B €r0 BpeMs BBITECHEHUE
BOXPUCTMAHCKMX BEPOBAHUI 1 0OPSAKOB MOP/BBI XpUCTHAHCKMMU. HO OH OTHIOAb He coXKasern
O BBIMMPAHUM CTAaPVHHBIX MOPHAOBCKUX BEPOBAHUII U CTPEMIICS MNIIDb 3apUKCUPOBATh MX KaK
VICTOYHMK /Il USY4YEHM A ICTOPUI CBOETO HAapO/ia. YYEHblii OT/IMYHO MOHMMAJL, YTO NPUXOAAIAs Ha
CMEHY JOXPUCTMAHCKOV PEIUTUM XPUCTUAHCKAA ABIAETCA IIaTOM BIIEpe[] Ha Iy TU IPOTPeCCMBHOTO
PasBUTUA MOPAOBCKOTro Hapopa. Vimenno nostomy M. E. EBceBbeB 1 €ro cTapimii ToBapui, yIuTenb
u ipyr A. @. FOpTOBBIM CTONBKO BPEMEHM ¥ CUJI IOCBATU/IN IIEPETOKEHNIO HA MOPIOBCKIE A3BIKI

IIpaBOCTaBHbIX KAHOHNYECKNX KHAT.

Akvilé Motuzaité. Calendar Festivals as a Form of Trans-nationalism and Cultural Strategy
in Mixed Finnish-Lithuanian and Greek-Lithuanian Families. Turku, Finland.

The object of this paper is the celebration of calendar festivals within Finnish-Lithuanian and Greek-
Lithuanian families in Finland and Greece respectively. The subject will be approach mainly from the

perspective of Lithuanian women, since most mixed marriages involve Lithuanian females and rarely
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Lithuanian men in the chosen countries. Six main Lithuanian calendar festivals of different origin
were chosen for the research. Three festivals belong to the Christian calendar: Christmas Eve (Kiicios),
Christmas (Sv. Kalédos) and Easter Day (Sv. Velykos); and the other three were historically significant
Lithuanian national festivals: February 16 (the Day of Reinstatement of the State of Lithuania), March
11 (the Day of the Re-Establishment of the State of Lithuania) and July 6 (Statehood Day).

Lithuanian ethnologists attribute Christian celebrations to the traditional festivals and national
festivals are characterised as modern. All these days have a certain meaning from the individual
point of view, which is externalised with the help of various traditions, symbols, rites, individual or
communal actions and performances. Celebrations usually prompt certain emotional involvement
and particular experiences. The externalisation has different levels and forms based on individual or
family acts and initiatives, informal group or communal arrangements and festive events organised
by formal institutions and organisations. Different secondary subjects (like mass media, information
technologies, the local or global market, advertisement or fashion) can influence the construction
of celebrations or have different types of impact. Also, celebration of the festivals is affected by one’s
present social circle, their place of residence or temporary residency (urban or rural in Lithuania, or

in emigration) and accessible resources.

The aim of the research is to reveal how the calendar festivals referred to above are celebrated in
the particular context of emigration: within mixed families including Lithuanian and Finnish
or Greek partners. Most of the families researched reside in urban areas in Finland and Greece.
In this context, ways of celebration (or not celebration) of the festivals is affected by the local
cultural environment, private and public social circles, effectiveness of formal or informal local
organisations (e. g., the Lithuanian community and its initiatives) and accessible resources. Ways of
celebrating also depend on the individual attitudes, values, preferences, support of one’s close family
and its emotional involvement. A strong stimulator of Lithuanian types of celebration can be having
native Lithuanian family and friends. This kind of culturally heterogeneous context imposes the possible
building and usage of trans-national channels. Lithuanian women’s physical distance from cultural life
in Lithuania creates a certain cultural space, which is very much up to the individual’s initiative and
preferences as to what cultural elements — native, local or other — may fill that space. Usage of trans-
national channels would enable to transfer Lithuanian cultural elements into the present local (foreign)
context. Such cultural mobility and fluidity would have an impact on the identity reconstruction of
women, influencing other members of the mixed family (including children), and maybe even their
wider social circle and society. In this way, certain celebrations of calendar festivals become a form of

trans-nationalism.

The analysis of calendar festivals suggests discussing them following the grouping mentioned above.
Celebration of traditional festivals (Christmas Eve, Christmas and Easter Day) are viewed more as
private, family celebrations. Modern (but, I would argue, not less traditional) Lithuanian national
festivals (February 16, March 11 and July 6) are more public or communal celebrations. These features
influence the ways of celebration of the days within mixed families. Nevertheless, the research material
revealed that the Lithuanian celebration of Christian festivals is sometimes transferred into the circle
of local Lithuanian community.



Pozanunoa Mycuna. ®axropbi mreHTHGUKAIN 1 KOHCOTHIATIMHI STHOTEPPUTOPUATHHBIX
rpynn Tatap (Ha mpuMepe NOBO/KCKUX M INTOBCKUX TaTap). Kasaub, Poccus.

Tarapbl — HOCTaTOYHO KpyIHasA STHMYECKasA OOIHOCTD C I/TyOOKOI MCTOPYEN ¥ MHOTOBEKOBBIMMU
KY/IBTYPHBIMY TPAJMLIVAMIY, HaCYUTHIBaIOIasi B Mupe B Hayasie X XI B. 607ee 7 MJIH. Ye/lOBEeK U
VIMEIOILAsl CTIOKHYI0 BHYTPEHHIOI CTPYKTYpY. TaTaphl mofgpasensaoTcsa Ha HECKOIbKO THUYECKMX
U STHOTEPPUTOPUAILHBIX I'PYII (IIOBO/DKCKIE, aCTPaXaHCKIe, CUOMPCKMe, KPBIMCKIE, TUTOBCKUE,
Oy>KaKCKMe), MICTOPUYECKY BOCXOAAIMX K €JUHOMY CPeJHEBEKOBOMY 30/I0TOOP/BIHCKOMY

3THOCY.

Hawnbonee kxpymHas sTHMYeCKasA eAMHNIA B COCTaBe TATAPCKOTO 3THOCA — TIOBO/DKCKIE, VTN BOJITO-
ypanbCKMe TaTapsl — B CUIIY CBOell MHOTo4YMCcIeHHOCT (0komo 80 % Bcex TaTap) U COIMAIbHO-
5KOHOMMYECKOTO Pa3BUTHUS, ABIAIOTCA ALPOM TaTapcKoil o6mHocTy. OKasaBIINCh C CepefIUHBbI
XVIB. B cocraBe Poccuiickoro rocyapcrsa, NOBOJ/DKCKIE TaTaphl CyMeNIN COXPaHUTD A3BIK, PENTUTUIO,
0COOEHHOCTY yXOBHOJ U MaTepyaIbHON Ky/IbTYPBI, ITyCTh ¥ ICIIBITABIIVE BINAHNE OKPY>KaIomlel
VIHO3THUYECKON CPeJibl, FOCYJapCTBEHHOI HAIIMOHAIbHO IOMUTUKY, COBPEMEHHBIX IIPOLECCOB
MOJIEpPHU3ALINN U [7106a1M3a 1 M. TaTapckuii A3bIK, MCTOpUYECKasA MaMATb, MYCy/IbMaHCKasl peIUTus,
r1y60KO IMTPOHMKINAsA BO Be cephl ObITa TATAPCKOTO HAPOJIA, B TeUeHNE BeKOB AB/IANNCD U ABJIAIOTCA

T7TaBHBIMUI Q)aKTOpaMI/I ATHUYECKOI I/[,T_IeHTI/I(bI/IKaI_U/H/I I KOHCO/INMganonnm.

JIutoBcKye (IIOTbCKO-TUTOBCKIE) TaTapbl cPOPMIPOBAINCDH B KA4eCTBE CAMOCTOATEIBHO THUYECKON
TPYyIIIbI TATAPCKOTO HapOfa Ha Tepputopun Bennkoro kHsxecTsa J/IntoBckoro B KoHLe XIV — Havane
XV BB. Hpem(]/[ JINTOBCKMX TaTap — IIOCTYIIMBIINE Ha BOCHHYIO CTIy)K6y K JIMTOBCKUM KHA3bAM BbIXOI1]bI
u3 3onoroit Opabl — B IIpOLlecCeé MHOTOBEKOBOTO MEXX3THMYECKOTO B3aMMOJEIICTBNA, BCTyas B
3THMYECKY CMeIIaHHble OpaKy, HOCTEIIEHHO IepellIy Ha S3bIKYU leMorpaduyecKy IpeBaIipyoIero
MeCTHOTO HaceleHus (TUTOBCKUI, IOMbCKMUIL, Oemopycckuit sA3biky). OpHaKo, 67arofapss BEpPHOCTH
PEMUTUN UCTTAMa, STHOPEIUTMO3HBIM TPaINLIMAM IPA3IHUYHON U IOBCEJHEBHO KY/IbTY PbI IIOJIbCKO-

JIVMTOBCKME TaTapbl, HECMOTPA Ha A3bBIKOBYIO aCCYIMMWIIANINIO, COXPaHAIT 3THNMYECKYI0 NACHTUYIHOCTb.

Bo BTOPOIU/I nonoBuHe XIX B. Cpeny MO/IbCKO-IMTOBCKUX TaTap MPOABIAECTCA TEHAEHIINA K OTOXKAECT-
BJIEHUIO ce0sI ¢ 6ortee I.HI/IPOKOﬁ TaTapCKOIZ O6H.IHOCTbIO, IIPONCXOOUT IMOCTEIIEHHOE YCUTIEHNIE COOCTBEHHO
TaTapCKOTO CaMOCO3HaHMA U IIOCTEIIEHHAA 3aM€Ha CaMOHAa3BaHNA («TaTapr» B3aM€H IIPpEXHETO

«MyCy/IbMaHe», KaK OHU Ha3bIBajM cebs B Bennkom kHsxectBe JIntoBckom) (Tarapsr 2001 : 13).

O6mne uctopuyeckas MaMsATh ¥ Pe/IUTHS ABUINCH (PaKTOpaMy COMUJAPHOCTY, IPOSIBUBIIENICS BO
BpeMs [lepBoit MUPOBOII BOJHBI, KO/} IIO/IbCKO-TUTOBCKYE TaTaphl, Oe>KaBIIINe ¢ 3ala/[HbIX OKPalH
Poccmiickoit ummnepun, Hamy nputot B IToBomxbe u Ilpuypanse. B Kasanu, Yde, Openbypre 6piu
opraHusoBaHbl Mycy/l1bMaHCKVe KOMUTETBI IOMOIIY Oe>KeHIIaM. bonbIIHCTBO ceMell OeXXeHIIeB,
npoxuBasmNx B KasaHu, KBapTupoBannch B TaTapckux gomax. [loggac Mexnmy ka3aHCKMMU U
TUTOBCKUMU TaTapaMM 3aK/II0Ya/IVCh OpaKy, KOTOpble BOCIPYHIMAJIVICh BIIOJIHE JIOSITIBHO U He
CUNTA/INCh HapyIleHueM Tpaguunit. OfMHaKoOBbIe IMEHA, efyHasl Bepa ¥ 00b4ay, obliee ncTopudeckoe
Hacnenye 3omoToit Opabl eme 60blie COMM3UIN TUTOBCKMX TaTap ¢ MYCYIbMAaHCKON OOLIHOCTDIO

Bonro-Ypanes (Fabppadukosa).
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https://ru.wikipedia.org/wiki/%D0%92%D0%B5%D0%BB%D0%B8%D0%BA%D0%BE%D0%B5_%D0%BA%D0%BD%D1%8F%D0%B6%D0%B5%D1%81%D1%82%D0%B2%D0%BE_%D0%BB%D0%B8%D1%82%D0%BE%D0%B2%D1%81%D0%BA%D0%BE%D0%B5
https://ru.wikipedia.org/wiki/XIV
https://ru.wikipedia.org/wiki/XV_%D0%B2%D0%B5%D0%BA

B coBpemenHoIt JInTBe HACUUTHIBAETCA OKOJIO IBYX THICAY TaTap, 4YaCThb KOMIIAKTHO ITPOXKMBAET
B BunbHrocckoMm n AnurycckoM paiioHax. C koHnja XX B. B YC/TIOBUAX POCTAa STHOHAIMIOHAJIBHOTO
CaMOCO3HaHUA PacIMPUINCh KOHTAKThI IMTOBCKMX TaTap C MOBO/DKCKMMM TaTapaMy; Y HEKOTOPOI
YacTY TUTOBCKMX TaTap MOSABUJIOCH JKe/TaHMe U3Yy4YaTb TATAPCKMUIA A3bIK. YCUINICS UHTEpecC K CBOeil
ucropumy, K ucnamy. Cerogus B J/Iutse feiicTByoT 4etblpe MeueTn (B Kaynace, Hemexxuce, nepeBHsX
Copok TaTap n Paiksiit) 1 HECKOTBKO MOJIEJIbHBIX JOMOB, aKTMUBHO OTMEYAIOTCS KaK PeTUTMO3HbIe
npasgHukyu Kypban-6aiipam, Ypasa-6aiipam, Tak u oOlieHaI[IOHA/IbHBIN TaTapCKUI IPa3gHUK
Cabanrtyii. [Ipy MeyeTsAX OTKPBITBI BOCKPECHbIE IIKOJIBI, B KOTOPBIX TaTapCKUe AeTV 3HAKOMATCA C

OCHOBaMI PEIUTHM, C TATAPCKON MCTOPUElL, KYJIbTYpOIi 1 sA3bIKoM (MMUIIKMHEHe).
JIuteparypa:
1. Tataper. 2001. MockBa: Hayxa,.

2. Tabppaduxosa JI. Taraper B IlepBoit MypoBOIT BOJIHE: KaK IIObCKIIE MYCYy/IbMaHe HAIlIY IIPUIOT B

Kasann. URL: https://realnoevremya.ru/articles/42300.

3. Mumiknuene l'anuna. JIutoBckue TaTapel Vicropuko-sTHorpadudecknit ouepk. URL: http: // www.
vilnius.skynet.it/story t.html.

Robert Parkin. How Swiebodzin Got its Statue Of Jesus: Reflections on Sacred Spaces and
Religious Tourism. Oxford, UK.

In 2010 Swiebodzin, a small town in western Poland, acquired a statue of Jesus Christ large enough
to rival in size the much more famous statue of Christ in Rio de Janeiro, Brazil. However, not being
associated with any miracle, it does not attract large numbers of visitors, and those who do come to see
it are mostly tourists, not religious pilgrims. The statue was the personal project of a local priest, now
deceased, whose activities in building it are described. The paper situates the statue in the contexts of
both local identity in this part of Poland and the wider community formed by the Catholic Church in
the country, which has sometimes shown itself sceptical of this project. Comparisons are also made
with the Lithuanian religious site of Siluva, which is associated with a miracle (a vision of the Virgin)
and is much more embedded in the life of the Church generally. It is argued that the statue and the
circumstances of its creation and existence raise questions about just what we mean by such concepts
as sacred space and pilgrimage.

Ana-Mihaela Pascu. The Narrative Constitution of Identity: the Case of Pastoral and Mine
Workers’ Communities from the Valea Jiului Region (Romania). Bucharest, Romania.

The aim of this paper is to emphasise the way in which communities in the Valea Jiului region construct
their social identity in the contemporary period, mentioning that this is, at the same time, the consequence

of an evolution that can be traced back in time.
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Valea Jiului (120,000 inhabitants at present) is a geographical hollow situated in the Southern Carpatians.
After 1840, the beginning of coal exploitation has caused demographical, occupational and cultural
changes. As a consequence, after the opening of the coal mines, people of Polish, Hungarian, German
and Jewish origin have settled here. They were divided into cities, while the villages situated on the
surrounding mountains continue to be inhabited by an older population of sheep and cattle shepherds.
The city dwellers were called barabe by the shepherds, and the shepherds were called momadrlani by
the city inhabitants. In order to preserve their identity properly, the groups organised themselves in
relatively closed communities, each having their own culture, but this has not stopped them from
having a common history and culture. The strategies that the shepherd communities use to affirm
their identity include enhancing the value of their cultural heritage (architecture, costume, customs,
way of life, traditions), while city dwellers enhance the value of the mining history and the prosperity
that itbrought to the area.

The Mine Raids from the 1990s have affected Valea Jiului’s image at a national level. Currently, as a
result of decisions taken at a European level, the mines are closing one by one, leading to increased
poverty and depopulation, turning an area rich in natural and cultural resources into a marginal zone.

Maybe this is why, by acknowledging the power of representations and the fact that they build a
certain image of Valea Jiului in the mind of the outsider, public figures from Valea Jiului, no matter
which community they belong to, are now acting free-willingly in an unorganised manner, but are
constantly striving to build a positive identity for Valea Jiului in multiple ways (mass media, internet,
by enhancing the local cultural heritage). One important type of action is the use of a narrative
constitution of identity.

The evolution of the local communities’ identity can be documented through the analysis of written
information (the newspapers of that time, documents taken from archives, etc.), but my intention is not
to conduct a study from a diachronic perspective, but to analyse the way in which the stories transmitted
in the present in the local communities influence their identity. Information about the mining exploits
and about the conflicts between communities from the 20™ century often appears in the narrative
constitutions of the local actors, told on both informal and formal occasions, in the local mass media
and on the internet, which proves their importance in constructing the current social identity.

So, the methodological approach chosen for this study was an analysis of “public narratives” (Margaret
R. Somers) recorded in interviews and gained from direct observation during my research conducted
in Valea Jiului between 2008 and 2014. I will corroborate these results with an analysis of information
about Valea Jiului, which can be found on the sites of the local public figures, also using objective
historical data.



Rasa Pauk§tyté-§akniené. Lithuania and Bulgaria. Family Celebrations in Contemporary
Cities. Vilnius, Lithuania.

The issue of family has more and more frequently become the focus of discussion in contemporary
society. Family discourse has become one of the major topics in analysing questions of ethnic and
cultural identity in both the humanities and social sciences. One of the ways to answer these questions
is to analyse holidays that bring family members together and the place these holidays occupy in the
structure of the ritual year. When solving these problems, for the purposes of comparative research
two different states of the European Union - Lithuania and Bulgaria — may be considered.

Using the results of fieldwork conducted in Vilnius in 2012-2016 (as part of the projects “Social Interaction
and Cultural Expression in the City: Leisure, Festivals and Rituals 2012-2016” and “Contemporary
Festivals in the Vilnius Family 2012-2014”) and Sofia (as part of the project “Contemporary Festivity
in Bulgaria and Lithuania: from Traditional Culture to Post-Modern Transformations 2014-2016”) in
2015, I tried to compare calendar holidays celebrated in the families of different cities.

Although both cities are capital cities of the European Union, their different history, geographical
situation, ethnic and religious compositions, size (Sofija — 12,11,000 (2012), Vilnius - 543,060 (2015)
inhabitants) and many other factors should have led to different family rituals in Vilnius and Sofia.
But comparison of the festive customs and traditions of people belonging to the dominant ethnic and
confessional groups (Bulgarian Orthodox and Lithuanian Catholic) revealed many common features.
I tried to reveal them by examining Christmas Eve, Christmas, New Year and Easter family celebration
traditions, focusing on the dominant symbols of every holiday, places where celebrations are held,
the food that is served and the gifts that are shared. Diachronic analysis of the ritual year shows the
same situation when trying to preserve the traditional ritual year during the socialist era in both
countries.

When analysing Christmas Eve, Christmas and Easter, and only partially the New Year, both in Bulgaria
and in Lithuania, the words “tradition” and “family” are commonly referred to. In both cities, referred
to as festive customs transmitted from generation to generation, it allows us to talk about the “double
ritual year” in the era of socialism. One year existed in the close family space, the other existed in public
and was controlled by ideological structures. At the end of the 20™ and the beginning of the 21 century,
the contrast between family and public holidays has disappeared, but family holidays remain a priority.

Haoexcoa Hasyxuua. /Kuth mo 3aBeTaM IpeKOB: Ky/IbTypPHbIE IPAKTUKHU M PeNpe3eHTaAL A

Tpagunuy. ONbIT TaTBUIICKNX CTapoBepoB. Pura, JlatBus.

CrapoBepbl-6ecrionoBIbl (heoceeBCKOro 1 IOMOPCKOTO COIIAcHs), IPOXKMBAIOI Ve Ha TEPPUTOPUN
coBpeMeHHoI1 JlaTBuu co BTopoii mooBuHbI X VII B., IpecTaBisioT co601 0CO0YI0 STHO-PENUTNO3HY IO
I'PYIILY, KOTOPYIO XapaKTEpU3yeT yCTOIU/I‘{I/[BaH KOJIVZIEKTUBHAA peIUTNO3HAA UACHTUYIHOCTb. qYBCTBO
IPUHAJJIESKHOCTY K PEIUTVO3HO OOIIHOCTY Y TaTBUMCKUX CTAPOBEPOB HANIPSIMYIO CBS3aHO C

COXpaHEHMEM U BOCHPOU3BENEHNIEM KYAbTYPHbBIX IPAKTUK IIPEAKOB, a TaKXKe penpegeHTauI/Ieﬁ



IPaKTVKYEeMBIX TPA/IMLIVIL B BUJIe KY/IPTYPHBIX TEKCTOB (B IIMPOKOM MOHMMAHUY — OT BepOaIbHBIX [0
VIKOHOTpapMYeCKMX U apXUTEKTYPpHBIX). [IoHATHE npedku B KOHTEKCTe KY/IbTYPHOI AMATY CTAPOBEPOB
VIHTEPIIPETUPYETCS B HECKONBKUX acrekTax: 1) samurHuky Crapoii Bepsl Iepyrofa HUKOHOBCKIX
pedopm, BkIoyas mpoTonona ABBaKyMa I HaceTbHIMKOB COOBEIIKOrO MOHACTHIPS; 2) Boiroperkie
CTapubl, OCHOBaTE/IN BriroBckoii ITyCTbIHM, KOTOPbIX 66CHOHOBCKI/I€ cormacma C4UTAOT CBOMMMU
pOIOHaYaIbHMKaMY; 3) cTapllee IIOKOJIeHVe BEPYIOIIVX I HACTABHMUKOB OIpe/ie/IeHHON OOIIHBI
(mpuxopna) B KOHKPETHOI MeCTHOCTH; 4) B TEKCTaX aIloJIOTeTMYeCKOTo CofiepKaHus — oTubl Llepksu,
a TaK>Ke pycckue cBsTble (kaHOHM3MpoBaHHbIe 10 XVII B.) n npencraButenn CrormaBoro cobopa;
5) B IyOIMKanyAX COBPEMEHHbBIX aBTOPOB-CTApOBEPOB B KayecTBe 00001IeHHOro oOpasa IpeKoB
BBICTYIIaeT BI3aHTUA 1 BU3AHTUIICKASA peUTno3Has Tpagnums. Kaskplil 13 3TUX acleKTOB CBA3aH
C KOMIIVIEKCOM KYJIPTYPHBIX IIPAKTUK — PEIMTMIO3HBIX, BOCIINTATE/IbHbBIX, IPOCBETUTE/IbCKUX U T.1.,

BOCIIpOM3BOAAIINX CMBICJIBI 1 (bOpMI)I OIIbITa ITpOLIJIOTO.

ITomuMoO He Bcerja NOAAARINXCA palliOHAIN3aluN KYJIbTYPHBIX IPAKTUK, B CTApOBEPYECKON
Tpaguuun (B cyvae JIATBUICKUX CTAPOBEPOB, 0OCOOCHHO B MEKBOCHHBIN IIEPUOJ U1 B IIOCTIEHIE
HeCATUIETIA) CYIIeCTBYeT ONBIT pedIeKCuN O 3HAYeHNY Hac/lefys MPefKOB He TOIbKO BHYTPU
CTapOBepys, HO U J/Is1 OCTAJIbHOTO 0011ecTBa. AKI[EHTUPYS AYXOBHbBIE IIeHHOCTH Ope(OPMEHHOTO
IIPaBOC/IABYU A, CTAPOBEPHI CTPEMATCS 0003HAUNTD Y Th K «MCTUHHO PYCCKO» KY/IBType KaK K MeCTy
namatu (IIbep Hopa) He TobKO CBO€II OOLIMHEL, HO U BCeX PyccKux mofeit. OCHOBHbIE BOIIPOCHI
IIpe/I/IaraéMoro JOK/Iafia: KaK apTUKYIMPYETCA IpefiCTaB/IeHNe O 3aBeTaxX IPEJKOB B Ky/IbTyPHBIX
TEKCTaX ¥ KaK/M 00pa3oM BOIUIOIIAETCS B KY/IbTYPHBIX IPAKTHKAX JIATBUIICKUX CTAPOBEPOB, KaKIe
TpaHc(OopMaIINY IIPefICTAB/ICHNIT O HACTeVM IIPEIKOB VI €T0 POIY OTPAXKAIOTCS B TEKCTAX COBPEMEHHBIX

aBTOPOB-CTapOBepoB 13 JlaTBum.

J/luna Ilempouwiene. Orpa>kenne B TMTOBCKOII eprofuKe Havyana XX BeKka MPasgHOBAHIA

MacneHuipl B pasHbIxX cTpaHax mupa. Knainepna, /Intsa.

B nHavane XX B. J/IntoBckas Pecriy6nmka crana He3aBUCHMBIM TOCYAAPCTBOM U YacThIO 3aIaHOM
EBpomnbl. JInToBCcKas mpecca TOro BpeMeHM OTpa’kajia OueBM/JHOE CTpeMJIeHMe o0lecTBa Kak
MOYXHO OBICTpee IOMTHOLIEHHO MHTEIPUPOBAThCS B 3alIaTHOEBPOIEIICKIII ¥ MUPOBOIL KY/IbTYPHBII
KoHTeKcT. OfHMM 13 Hanbojiee aKTUBHO 00CY>K/JaeMbIX B ITe4aTy KaJTeHJapHbIX IIPAa3THUKOB CTala
Macnenniia, BOCIpMHMMABIIAACA KaK aHAJIOT 3allaJJHOEBPOIEIICKOTO KapHaBana. Tak, B mpecce
1927 r. noguepkuBaercs, uto KayHac, cnegyrommit KyIbTypHBIM Tpagunuam 3anagHoli EBponsl,
He MOJKET OTCTaBaTh ¥ B 3TOM Bompoce. [loaTomy Bo BpeMsa Macnenunnl B KayHace npoBoannioch

HEMAJIO 6aHOB-MaCKapaHOB.

[TapaenbHO ¢ My6MMKanMAMY O IpasfHOBaHMYM Mac/IeHNIIbI B TOpOfax U cenax JIMTBbI ITyO/IMKOBaIuCh
CTaTby O 3apyOe)KHBIX MaC/ICHMYHBIX KapHaBaltax, POTOCHMMKY M 3apVUCOBKM. DTU MIyOIUKALNA U
ABJIAIOTCS 00BEKTOM TaHHOTO fHoknazia. Ocoboe BHUMaHUe B JOK/IAJIE YieTIeHO BO3MO)XHOMY BJIVSTHUIO
nHdopmanum o npasgHoBaHum Macnennisl B 3anagnoi EBporne, HOxxHoit n CeBepHoit AMepuke Ha

Tpagunuyy Npa3qfHOBaHM A MaCIIeHI/IL[I)I B JIutBe.
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Hanuena Ilemposa. CranosneHue 601rapckoro Tearpa u mpo6IeMbl XKeHCKON HAEH TUIHOCTIL.
Codmus, bonrapus.

VccnemoBaHme cOKYCHMpPOBAHO Ha IIEPBbIX TOfJaX CTAHOBIEHNA OOITapCKOro TeaTpa, Ipy 3TOM
VICCTIeTIyeMBbIii IIepPIOJ PACCMATPUBAIOTCS CKO3b PU3MY O1orpaduy nepBbIx IpodecuoHa bHBIX aKTPIC.
B Havane XX B. 1 B IIepuof MeXAY IByMS MUPOBBIMY BOJIHAMY COPMUPOBAIOCH IIe/I0€ IIOKOIEeHNEe
TaJTAHT/IMBBIX OONTaPCKUX AKTPUC, KOTOPbIe, O/1arofapsi CBOMM BBIJAIONIMMCS CIIOCOOHOCTSAM U
OnecTselt podeCcrOHaTbHOI IOATOTOBKE, ChITPA/IM PEIIAOIIYI0 poib B GOPMUPOBAHNM penepTyapa
HepBOro 1 Hambosee aBTOpUTETHOTO TeaTpa bonrapum — HapogHoro tearpa. B HacTosmmit MoMeHT
B CIIL[Ma/IM3MPOBAHHOI IUTepaType He CYIIeCTBYeT I[eJIOCTHOTO VICC/IeOBAHN, TOCBAIIEHHOTO

JTAaHHOM TeMe.

Pabora ocHOBaHa Ha JIMTEPAaTyPHBIX M APXMBHBIX MCTOYHMKAX (CIIEIMATN3MPOBAHHBI APXUB

Hapognnoro tearpa), a Takxe Ha mybnukanuax B 6onrapckux CMI nepsoii nonosuusl XX B.

Bbuorpadun uenoro psga 60nrapckux akTpuc 1 ux padbora B TPyIIIle CaMOro M3BECTHOTO TeaTpa
TOI'0 BpEMEHU 6I)IHI/I HEOJHO3HAYHO IIPUMHATHI O6meCTBOM TOI'O0 BpEMEHMN. HCO6XOHI/IMO OTMETUTD,
4TO mepuoy;, GyHKIIMOHNPOBAHMS HOBOTO OONTapCKOro roCyAapcTBa B IepBoii momoBuHe XX B.
OT/INYAETCA CYIIECTBEHHBIMY OTPAaHMYEHVSAMY OOIIeCTBEHHBIX 1 MOMUTUYECKIX IIpaB 60IrapcKoi
JKEHIIIVIHOJI — TaK, ObI/IV OrpaHMYEeHBbI IIPAaBO TOJIOCOBAHNA Ha BLIOOpAX M NMPaBO pabOTHI B psfie
ceKTOpoB (06pa3oBaHIe, HAyYHasI eATENbHOCTD, afMUHIUCTpars). [Iporiecc MCKTI0UeHN ST KEHIH
13 0(UIVaTTBHO 001IeCTBEHHOI [IeATeIBHOCTI CO3/IaeT, KaK U B IPYTUX CTPaHAX, UAYIIVX IO Iy TH
MOJIePHU3ALINI TOCYAAPCTBa, 0COOOTO Pojja ONMO3UIMOHHOE IYOINYHOE IIPOCTPAHCTBO, B KOTOPOM

JKEHIIMHDBI 3aHMMAIOT 0cob0€e MecCTO.

JInmp B 1937 1. 3aMy>KHMe, BIOBBI 11 pa3BeJeHHbIE )KEHIIVHBI ITO/Ty4aI0T IIPaBO IO/I0COBATD, T.€. IaJKe B
3TOM C/Ty4ae MOAUTUYECKE IPABA )XEHIIVH IOAYMHAIOTCA X OTHOLIEHNAM C My>KYMHaMu. VI B oTBeT
Ha IIaTpyapxajabHOE OTHOIIEH)E, OTHMMAIOLIEE He TOIbKO IOMUTUYECKIE IIPaBa, HO U PAJ, APYIUX
IPUBUJIET I, TAPaHTVPOBAHHBIX TPakjjaHaM IOCYJapCTBa, Y O0ITapCKMX SKEHIVH Pa3BUBACTCS
cennduyeckas pajuKanu3upoBaHas «KeHCKasl MAEHTUYHOCTb» U YYBCTBO IIPUHAJIEKHOCTY K

«IPYTUM», KO «<BTOPOMY IIOTY».

SIBIsieTCs1 IV MICTOPYS AKTPIUC OONTApCKOro TeaTpa IMOATBEPIKIeHIIEM STOJ TEH/EHIINI M/IV 9TO CMeNoe
¥ pUCKOBaHHOe McKaodeHne? Kakum obpasom npodeccronanbHas peaansanys 9TOro MOKOIeHUs
60/ITapCKIUX aKTPUC OKa3bIBaeT BIMsSHNME Ha CKIa[bIBAIOLINIICS B 001[ecTBe 00pa3 601rapcKoi
YKEHII[MHBI U Ha GOPMMPOBaHIe HOBBIX B3I/I0B, BBIXOMAIIMX 32 IIPefie/Ibl IIaTpuapXanibHO MOpau

¥ COL[MAIBHOTO KOHpOpMM3Ma?

Nijolé Pliuraité-Andrejeviené. Toys and Expression of Ethnic Identity in Soviet Lithuania.
Ethnographic Dolls and Sculpturettes. Rumsiskés, Lithuania.

According to the research of Irma Sidigkiené about the history of the Lithuanian national costume
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from the end of the 19 to the first half of the 20" century, national identity in modern Lithuanian
culture was formed by adopting Lithuanian cultural heritage and creating a new Lithuanian culture
corresponding to the needs of the time. Yet at the same time, our national identity has remained distinctive
and unique, retaining all of its significant historical ethnic characteristics. After World War I when the
independence of Lithuania was declared and the economy was growing stronger, concerns about the toy
industry in Lithuania increased. The role of toys was twofold. On the one hand, old “Lithuanian toys”
were preserved, on the other hand, modern culture, the growth of commercial contacts and changes
in the social cultural environment stimulated the “Europeanisation” of toys and some of them became
souvenirs. What was the reflection of this process during the Soviet occupation? Despite the fact that
some toys promoted Soviet ideology, some artists continued searching for a Lithuanian identity and
created dolls on the basis of themes such as “The Wedding of Kupiskénai”, “Shrovetide Dolls” and
“Harvest Festival Dolls”. I am going to examine this process in my report and show how it was possible,
using the “language of toys”, to transfer the values of ethnic identity to the younger generation given
the most unfavourable conditions.

Rasa Raciunaité-Pauzuoliené. Religious Identity of Bulgarian Catholic Communities.
Kaunas, Lithuania.

This paper presents the results of research carried out on a comparative basis among the communities
of Bulgarian Catholics from Sofia, Plovdiv and its regions. The sourse base of the paper incorporates
ethnographic field material, collected by the author in Sofia and Plovdiv, as well as in the villages of
General Nikolaevo, Sekirovo (today, part of the town of Rakowski), Kolojanovo and Zhitnica in the

region of Plovdiv.

The study presents the religiosity of Bulgarian Catholics for the period from the end of the 20" century

to the second decade of the 21* century. This chronological framework marks the time of transition
from tradition to modernity among the communities of Bulgarian Catholics. In order to emphasise
the development of religiosity, different sourses from earlier periods are also used. This study focuses
on the so-called southern pavlikjanks, but it does not include the so-called northern pavlikjans, Banat
Bulgarians, or uniati who formally adopted Catholicism during the struggle for church independence
during the Bulgarian National Revival period (Jankov 2003 : 326).

The major aim of this paper is to analyse the religious identity as well as the traditions and innovations
of religious forms of contemporary Bulgarian Catholics. Moreover, this study especially focuses on
the local and regional religious identity of Bulgarian Catholic communities. It was found that the
religious identity of Bulgarian Catholics is not a unified one. There are some different characteristics
and peculiarities within the local and regional identity of this confessional community.

Cepzeﬁ Pwiuk06. Penurnosupiit pakTop racTpoOHOMIIECKOTO IOBEEHN A TOPOJCKNX MYCy/TbMaH

B KOHTEKCTe PIHOYHOTO MOBeleHN A cy0bekToB oOmennTa. Kasans, Poccus.



MHoroob6pasue peurino3HoOro NHoBefieHNs BEPYIOLINX O pefie/AeTCs 3HAYNTE/IbHBIM YICIOM (GaKTOPOB.
PenurnosHas geTepMmHaHTa — CIOXKHASA AeVHUIA, BKIIOYAIONIAsA KaK BHEeLIHMe (PO/Ib PEeIUTUH B
ob1iecTBe, TOCYapCTBEHHAA 9THOKOH(ECCHOHATbHAS IIOTIUTUKA, Ha/IN4le I aKTVIBHOCTD Pas/INYHbIX
OOTrOCTIOBCKUX IIKOJI, IeSITe/IbHOCTD MHBIX, B TOM YJCJIe PHIHOYHBIX, MIHCTUTYTOB), TaK ¥ BHYTPEHHME
(OTHOIIEHNE YeTOBeKa K Pe/IUTY, YPOBEHD €TI0 PeIUTIO3HBIX 3HAHMII, 00pa30BaHys) COCTABIISAIOIME.
[Tpn aTOM CocTaBAIINe pa3HOHANIPAB/IeHbl. Tak, QYHKIMOHMPOBaHMe HECKOIBKIX Ma3XaboB B
JIC/IaMe MTPEJIIoIaraeT MHOTOMMKOCTb IOBEJIeHN A Bepyomux. Hanportus, ycunmusa rocyilapcraa 3a
CYeT MaKCMMaJIbHOTO UCK/TIOUeH S (PaKTOPOB aHTUTYMAHHOT0, 9KCTPEMICTCKOTO, pa3py N TEeTbHOTO

XapaKTepa HallpaBJIeHbl Ha COKpaIljeHYIe YJC/Ia BO3JEVICTBYOLIVIX Ha IOBEIeHNe BePYIOIUX CyOBEKTOB.

B xofe npefbIAYIINX MCCIeI0BAaHNUII MBI CI€/Ia/IV BBIBOJI, UYTO PEIUTMO3HAA JeTEPMIHAHTA He AB/IAETCS
OCHOBHBIM (PaKTOPOM, OIIpee/IAIONIIM racCTpOHOMIYeckoe noBeieHye Tatap I. Kasanu. Kak MuHuMyMm,
PaBHO3HAYHYIO POJIb UTPAIOT NIPEICTAB/ICHN A PECIIOH/IEHTOB O 3T0POBOM 00pase XKIM3HU U 3[l0POBOM
NUTaHUY. Y 3HAUMTE/IBHOI YacTy IOTpeOuTeNell JaHHbIe IIPeCTaBIeHN s TPAHCHOPMUPYIOTCS B

HOTPeOHOCTD YIOTPEOIATD B NIy <IIPABU/IBHO» IIPUTOTOB/ICHHBIE HATYpalIbHble IIPOLYKTBL

Brimre Mbr YKa3zaaun, 9TO OHHOf/’I I3 BHEIIHUX COCTABIAOIINX peHI/II‘I/IOSHOﬁ[ AE€TEPMMNHAHTbI
racTPOHOMIYECKOTO OBEIeHNUsI SIBISETCS eATENbHOCTD CyOBEKTOB IIOTPeOMTENbCKOTO phIHKa. Hamu
OBLI ITPOBeieH KOMITapaTMBHBII aHA/IN3 TEKCTOB PeK/IaMHBIX oOpaleHNit Kade 1 peCTOPaHOB TOPOJIOB
Kasanb, Mocksa u Yda. Llens nccnenoBanmsi — paspaboTaTb peKOMeHAALVMN /ISl OpraHM3aLNiT 001IennTa
II0 COBEPIICHCTBOBAHNIO KOMMYHUKALMIOHHOV MOIUTUKY. 3a[ja4yl — BBIABUTD HATM4YNe/OTCYTCTBUE
YIIOMVMHAHUI O COOTBETCTBUY PeKTaMUpPyeMOI NIV KAHOHAM JMCIaMa Vi/VIIU TIPefiCTaB/ICHIAM O
3OPOBOM NMTAHMM; CPAaBHUTD cuTyaryio B Kasanu, Mockse 1 Yde (B COOTBETCTBUY C YKa3aHHBIMU
napameTpamiu) 1 chOpMyINPOBATh BHIBOABL VIcTouHMKOM MHpOpMaImu ctany VIHTepHeT-CailThl,
copiepxxaiue 06001eHHbIe CBefileHNs 00 ycnyrax paboraromux B Kasann, Mockse u Yde kade u
PECTOPaHOB, B TOM YMC/Ie IPEROCTABIAIOIMX YCIYTY Xa/IsA/Ib, a TAKXKe VIHTepHeT-CcaiiThl OT/Ae/IbHBIX
cy6pexToB obmennTa. JIHpopManysa obpabarbiBasach METOLOM KOHTEHT-aHaau3a. Beibopounas
COBOKYITHOCTb BK/II0YasIa Kade 1 pecTOpaHbl, TO3UIMOHNPYIONe ce0s KaK MpeJaraomiie KyXHIo
XaJIsA/Ib, KYXHIO MYCY/IBMaHCKVIX 9THOCOB (TaTapCKYI0, OAIIKIPCKYI0, a3epOaiii>kKaHCKYI0, Y30eKCKYIo,

TaJKMKCKYI0, a TAK)Ke KaBKa3CKYI0, BOCTOUHYI0 KyxHn): 30 B Kasanmu, mo 27 B Mockse u Ye.

Kpatkue BbIBOZIBI Ha OCHOBE Pe3y/IbTaTOB UCC/IeoBaHyA. B MockBe OO/MBIIMHCTBO PaCCMOTPEHHBIX
HaMU Kade ¥ peCTOpPaHOB MCIIONb3YIOT PEINUIVO3HBI KOMIIOHEHT B VIHTepHeT-pextame. Kak npasuo,
3T0 MHPOPMALVA O Xa/LATBHOI MNUIIIe, peXKe — O NMPAa3IHNYHBIX MEPOIIPUATHAX B COOTBETCTBUM C

MYCY/IBMAaHCKMMM TPAAUIIVAMY (XaTeMBbl, HUKaX, 0€3aIKOro/IbHbIE CBaIbOBI, N TApHI).

B Kasanmu pons xagde 1 pecTOpaHOB, UCIONb3YIOIMX PE/TUTMO3HbII MOTUB B peK/IaMe, COCTaBIIsAeT
MeHee TPeTy, JaHHBII MOTUB B OCHOBHOM JCIIOJIb3YeTCs B peKlaMe TOueK OOIlenuTa, Hapspy ¢
TATapCKOI IpefTaralolMX TOCTAM KaBKa3CKYIO M CpefjHea3NaTcKylo KyxHu. B Ve mona pexmamsr

TAKOI'O TUIIa COCTAB/IAECT IIOYTU ITIO/IOBINHY.

HeKOTOpre CY6’I)€KTI)I 06H_Iel'II/ITa B CBOMX PEKJIaMHBIX TE€KCTaX MCIIONIb3YIOT ]/IH(l)OpMaI_U/IIO (6]

COOTBETCTBUM IIPEATara€MbIX YCIYT KaHOHAaM MCjIaMa, COBMEIIEHHYIO C YKa3aHMAMMI Ha COOTBETCTBIIE
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IMINY HOPMaM 3[0poBOro nuranuA. B Mockse Takoe coBMeleHNe JOCTaTOYHO PacIpOCTPaHEHO,
B Kasanu u Yoe npepcrasneno cnabee. IIpeanonoxmureIbHO IpUIMHAMY BBIABICHHOI CUTYalUN
ABJIAIOTCA: 60JIee BBICOKMIT YPOBEHb MapKEeTHIOBBIX KOMMYHMKAIIVI B CTO/INIIE, @ TAK)Ke OOJIbIee
KOJIMYECTBO KIMEHTOB, NIPUAEPKMBAIINXCA HOPM 3J0POBOr0 NUTAHMA; TaTapcKas U gpyrue

MYCY/IBMaHCKMe IMacIopbl B MockBe 60Jiee CTPOro Npuiep>KMBaTCs KAHOHOB JC/IaMa.

MpbI pekoMeHziyeM CyObeKTaM 00LIennTa, TO3UIMOHNPYIOMM cebs1 Ha PhIHKaX KYXHV MYCY/TbMaHCKIX
3THOCOB, aKTUBHO MCIIONB30BaTh B JOOPOCOBECTHOI pekname MHGOPMALMIO O COOTBETCTBUMA
IPOAYKIMY KaHOHAM MC/IaMa. YYUThIBasA POCT MOMYIAPHOCTY 3J0POBOTO IUTAHMS, CIIEIIa/IbHOe
yKa3aHMe Ha MMEIOLIVeCss COOTBETCTBUSI IIPOAYKIMM XaJIs/Ib HOPMaM 30pPOBOr0O 06pasa >KM3HI,
BHE BCSIKOTO COMHEH U, OyIeT CIIoCOOCTBOBATh POCTY KOHKYPEHTOCIIOCOOHOCTH Kade 1 pecTOpaHOB

TaTapCKOM KyXHIA.
[IpumevaHnnue.

VccnenoBanue BoinonHeHo npu ¢puHaHcoBoit mopgepxxke PIH®. ITpoexT Ne 16-01-00285 «PenuzuosHuvie
OemepMUuHaAHmMol 8 Kynvmype numanus (Ha npumepe mamap u maoxuxos 2.Kasanu)».

Hadexcoa Pviukosa, Examepuna Pviukosa. oscenneBnblit STUKET NpueMa MHIH B

KyIbType NUTaHUA FOPOACKNX TaTap MycynbMaH. Kasanp, Poccus.

B mcimaMckoit racTpOHOMIYECKOT KY/IbTYpe efia TPefiCTaB/sAeT CO00TT He TONIBKO CII0CO0 yIOBIEeTBOPEHN A
NOTpeOHOCTY B OAAep>KaHMy X u3HN. [InTaHMe MMeeT CKpPBITHIN, BHYTpeHHUI cMbIcI. OT XapakTepa
ALY 3aBUACAT IIPABEIHOCTb, IPOJO/KUTETbHOCTD XKU3HM, 3[[0POBbE, CIIOKOVICTBYE, XapaKTep, CUIa.
Ynotpe6neHye iy NpuobpeTaeT peIUTMO3HbI CMBICT B TOM C/Iydae, eC/IU IPOAYKTHI IIUTaHUS
ABJIAIOTCA TO3BOJICHHBIMU Y IIPUTOTHBIMU J/IS1 €Ibl, U IEATEIBHOCTD B 9TOIL Cpepe COOTBETCTBYET
INPVHIUIIAM JMCTaMCKOM Ky/IbTypbl uTaHusA. OGHOI 13 BaKHENMNX chep Ky/IbTypbl IUTaHUA
ABIAETCA 3TUKET ITpUeMa IMUIn. HeﬂbIO NCCIENOBAaHNA ABIAETCA BbIABICHNA OTHOMIEHMA TOPOACKNX
TaTap MyCy/IbMaH K HOpPMaM JIC/TaMCKOTO 3THKeTa IpyeMa nuiu. VIHpopManoHHoit 623071 SABIAIOTCA

PEe3ynbTaThl OITpOCa PECIIOHAEHTOB.

Oxkorno 40 % pecloHAEHTOB CYMTAIOT, YTO I7TaBHAA 1e/Ib MUTAHUA 3aK/II0YAETCA «He B IOTy4YeHUNn
ynoBONBbCTBUS». C MOTpebIeHeM NI OHYU CBSI3BIBAIOT COBepIIeHNe OMarux jen u npubmkeHne
K Amnaxy. [Ipu aTom pe3ynbpraToM ynorpe6neHns IPOgyKTOB-XaJIs/Ib, II0 X MHEHUIO, SIBJISETCS
COBepIIEeHNE NIPAaBeAHbIX AeAHNI. KaXX bl 4eTBepThIN PeCIIOH/IEHT Je/INUT MUY Ha 3allPETHYIO
(xapaM) 1 J03BO/IEHHYIO (Xassnb). OfHAKO IMIIb KaXK/AbII AeCATHIN BCerfa MpU/epXKIBAeTC 9TOTO
Ie/leHNsI B CBOEM IaCTPOHOMMYECKOM TOBeJIeHN M 1 TpuobpeTaet st cebst 1 CBOei CeMbl TOIBKO
IPOAYKTbI-XaJIsA/Ib. B X0ze ccmeoBaHsA ObIIV BBISAB/ICHBI TeHEPHbIE M BO3PACTHBIE 0COOEHHOCTH

B OTHOLIEHNN TaTap MYCYJ/IbMaH K IIMTaHNIO.

VicmaMckuii STUKET ImpuemMa MUY UMeET CAeSyIoNIyIo CTPYKTYPY: IIpaBujIa, KOTOpPbIE C/IefyeT

CO6IIIOI[aTb [0 IIpueMa, BO BpeM IIpUEMa, II0C/I€ IpMieMa INIIY; ITpaBIjia, KOTOPbIE C/IEAYET CO6HIO,'[IaTb
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IIOC/I€ Tpame3bl; IIpaBMIa, KOTOPbIE CIIENYET CO6HIOI[aTb IIpu 1ofgavde yromeHnmAa rocTAM; STUKET IIpreMa

FOCTGIZ; 9TUKET IIOJAYN IININU K CTOIY.

[ToyTy TpeTh PECIIOH/IEHTOB BCET/a V/IY YaCTO HAYMHAIOT YIIOTPEO/IATh MNIITY C IOMUHOBEHMs ATaxa
" 3aKaH4YMBAIOT npueM nuinu 6narogapennem Ero. [Togasmsoiiee 60MbIIMHCTBO PECIIOH/IEHTOB
B CBOEM raCTPOHOMMYECKOM MOBEJIEHNM CTAPAITCs M30eraTh MPOsIBJICHUs HEIIOYTUTETBHOCTI K
3aCTOJIBHOII Tpalle3e, CYNTAIOT yTOLIeHNe JPYTYX JII0ell O HUM 13 60royrogHbIX fjel. OfHaKO OKOTIO
60 % 1o Bep>KEeHBI Ype3MEPHOMY YIIOTPeOIeHIIO NIV BCET/IA VTN IIOYTY BCET/Ia; IIOYTY [IO/IOBMHA
OIIPOIIEHHBIX YIIOTPEeO/IAIOT MUINY, Ja)Ke KOT/ja He TOJIONHBL; JINIIb Ka)XK/IbIil TPETUI IPEeAIIOYNTALT

KOJI/IGKTVBHBIN IIpyeM NI NHAVBUIYA/IbHOMY.

MCCHeJIOBaHI/Ie IIOKa3bIBA€T, YTO B TACTPOHOMMYIECKOM IIOBEAEHNN TaTap MYCY/JIbMaH B pa3H0171
CTEIIEHU ITPOABJIAIOTCA BCE 9/IEMEHTDI MICTAMCKOTO 3TUKETA ITpMe€Ma IMUIIN. B CTPYKTYyp€ OTHOILIEHU A
PECIIOHIOEHTOB K MCAaMCKOM 3TUKe NUTAHUSA BbIJE/IEHDI TpM KOMIIOHEHTbDI: IIO3HABAaTE/IbHA,
SMOIIMOHAJ/IbHAA U IIOBEOECHYECKAA. Bo Bcex BO3paCcTHbBIX U T€HACPHBIX I'PYIIIIaX B 0O01blIIElT CTEIIEHN
IIPpUCYTCTBYET IIO3HAaBAaTEC/IbHAA I B MeHbIIlen — IIOBENCHYECKAaA KOMIIOHEHTA. SMOHI/IOHaTIbHaH

COCTaB/IAKNIAA Ha JAHHOM 3Talle UCCIEeOBAaHN A He BblABJIECHA.
[IpumevaHnue.

VccnenoBanue BoinonHeHo npu punancooit mopgepxke PIH®. ITpoext Ne 16-01-00285 «PenuzuosHuvie
OemepMUHaHMol 8 Kysvmype numanus (Ha npumepe mamap u maonuxos 2. Kasanu)».

Ceemnana Pviicaxoea. Vinpus B crpaHax bamrTum: mHAYMCTCKME OOPAABI M NPAKTUKY B
JIatBunu u JIutBe cerogusa. MockBa, Poccus.

Vupuiickoe Hacnenye — BaKHbIN MICTOYHMK BIOXHOBEHNA U IIOfIpakaHM A B UICTOPUY a/IbTePHATNBHON
PEMUTMO3HOCTY OANTTUIICKMX HAPOJIOB, I 0COOEHHO — JIMTOBLIEB U JIAThINIEI. VICTOKM 9TOTO SIBIEeHNA
JIeKaT B CPaBHUTETIbHO-UCTOPMYECKOM A3bIKO3HAHUY U yccnefoBanuy Muomnorun XIX B. [To-cBoemy
INPOYNUTAHHBIN MHAYMU3M CTa/ 9aCThI0 TBOpYECTBa J. bpacThIHbIIa ¥ B HEKOTOPOII Mepe OTpasniICcA B
IpaKTHKe AVeBTYpoB JIaTBuy, a B IOCIefHE TOIbI Bce O0/Iee OCBaMBaeTCs B paMKax JBVDKeHNs PomyBa
B JIntBe. CyllecTBYIOT TaK>Ke U [pyTyie IPYIIIIbl, OT/Ie/IbHBIE afIeNIThI 10-CBOEMY MHTEPIpETUPYIOLINe
VI IIPaKTYKYIOIIVe pa3HOOOpa3Hble GOPMBI «MHAYU3Ma». B Jok/Iafe nosijer pedb 0 3aKOHOMEPHOCTAX
Y IPOTUBOPEYMAX B IOCTVKEHUY MHAYUCTCKOI PEeTUTMI03HOCTH, O KOJZIEKTVBHOM Y MTHAMBI/ya/IbHOM

ormbITe B JlatBUM 1 JIntBe.

Inese Runce. The Spiritual Practice of Latvian Roman Catholic Families under the Soviet Regime
and its Influence Today. Riga, Latvia.
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Today, the community of the Roman Catholic Church in Latvia has been less affected by processes
of secularization in comparison with other religious communities in Latvia. The Soviet-enforced
secularization in the 1960s and 1970s has influenced the ministry and spiritual practice of Latvian
religious communities, weakened traditions, and marginalised the clergy and the faithful, but most of
all it has influenced the practices and traditions of religious generations after 1991.

This paper will deal with an analysis of religious practice in Roman Catholic families in Latvia during
the Soviet occupation and link this reality with the period after the collapse of the Soviet regime. The
paper is based on research carried out as part of the national project of the Latvian Research Council
and a joint project conducted by the Institute of Philosophy and Sociology at the University of Latvia
and the Institute of Ethnology.

Irina Stahl. Sudden Death Memorials: A Study in an Urban Context. Bucharest, Romania.

Since 1990, Bucharest has been subject to a significant increase in the number of memorials erected in
places where people unexpectedly lost their lives. The research in this paper deals will the particular set
of circumstances related to the fall of Communism and the regained freedom of religious expression
that followed that has led to the proliferation of such memorials. Furthermore, it shows their evolution
in time and space, indicating some of the possible explanations.

This study focused on the presence of over 200 sudden death memorials registered in Bucharest
since 2000. The presence of such a large number of sudden death memorials in the urban public
space provides an unparalleled window of opportunity through which one can view and gain greater
insight into contemporary Romanian society, with its recent accelerated transformation and also its
constant, highly religious involvement and belief. This paper is based upon the systematic study of these
memorials, and the data collected provides information concerning the distribution of memorials and
about the people in whose memory they have been erected. Further information was gathered from
indirect sources (newspaper articles) or directly from interviews conducted to substantiate the data.
The religious practices involved were also examined and summarised, based on their current influence
and religious thought among the general population.

In Romanian culture, as in many other cultures, the place where the soul leaves the body is charged
with meaning. Specific rituals are performed on the site of a tragic death, which is not only unprepared,
because the death was unexpected, but also often untimely. The place is marked by a memorial,
usually a cross. Erecting sudden death memorials is part of pre-established mortuary rituals present
throughout Romania. As a long-standing culturally determined form of expressing grief, it is related
to religious practices and beliefs regarding the soul and the afterlife. The religious context in which
it is situated is, however, complex, due to the cultural diversity of the urban population. Aside from
the conventional Orthodox traditions relating to death, remnants of various ancient folk practices
and beliefs have been incorporated in a rather heterogeneous blend that allows identification of some
specific local traits.



Zilvytis Saknys. Leisure and Friends’ Festivities in Vilnius and Sofia. Vilnius, Lithuania.

Using the analysis of observation and semi-structured interviews in Vilnius (in 2012-2016 as part of
the project “Social Interaction and Cultural Expression in the City: Leisure, Festivals and Rituals 2012-
2016””) and Sofia (in 2015 as part of the project “Contemporary Festivity in Bulgaria and Lithuania -
from Traditional Culture to Post-Modern Transformations 2014-2016"), the author of the report
aims to answer the question of how friendship is perceived and in what ways it is supported in two
different EU countries, paying particular attention to how friendship functions in the perspective of
the ritual year.

Irma Sidiskiené. Cultural Aspects of the Co-workers’ Community in Lithuanian and Bulgarian
Cities. Vilnius, Lithuania.

In this study of the socio-cultural aspects of co-workers’ leisure among residents of Vilnius, I compared
Soviet and contemporary co-workers’ experiences in the construction of leisure in organisations.
Participating in the program “Contemporary Festivity in Bulgaria and Lithuania - from Traditional
Culture to Post-Modern Transformations”, I conducted similar fieldwork in Sofia, allowing comparison
of this data. Even though my initial investigation in Sofia does not offer the full picture, it may help to
draw some guidelines for future research. The purpose of the report is to reveal the features of cultural
expression among co-worker communities in Vilnius and Sofia.

In my report, I present the opinion that celebrations that are celebrated with co-workers, on the one
hand, are a reflection of the social and cultural context, while on the other hand, they are a tool for
maintaining, absorbing and strengthening the organisational culture and social relations. This research
is based on data about celebrations that are part of the ritual year (official celebrations) versus personal
celebrations (e.g., birthdays, anniversaries, etc.) with co-workers, as gathered during fieldwork in
Vilnius and Sofia. Official celebrations (state, religious, other calendar events) and personal
celebrations/(honoring duration of employment, work achievements, birthdays, marriages,
funerals, etc.) with co-workers differ in terms of dates and partly also in terms of the customary
ceremonies in these countries. Of course, the dates and the ritual do differ, but the fieldwork also
revealed differences in choosing whether or not to celebrate or commemorate these feasts. Namely,
the differences noted in choosing whether to take part in personal celebration/honoring with colleagues
has made it possible to discern the cultural aspects of the co-worker community in Lithuanian and
Bulgarian cities.

I hope the research results of the interaction between personal and official holidays in the context of
torganisation, or corporate, culture will serve as a step towards wider comparative studies in order to
reveal the specific aspects of social interaction and cultural expression of co-workers.



I y3eiv Cmozmposa. ITHOKY/IbTYPHOE NOBEfieHNE Ta)KNKOB-MUTPaHTOB B I. Kazanu. Kazanp,
Poccus.

B moxaze Ha OCHOBe aHa/INM3a Pa3TMYHBIX ICTOYHUKOB (CTaTUCTNYECKUX, IVICBMEHHBIX, IHTEPBbIO)
OyyT pacCMOTPEHbI 0COOEHHOCTY STHOKY/IBTYPHBIX IIPOIIECCOB CPEAVI MUT'PAHTOB-TAJ)KIKOB B

YCIOBUAX KPYITHOTO poccuiickoro ropoga Kasannm.

Tapxuku B Pecniy6nuke Tarapcran (PT) - ogHoM m3 cy6bexToB Poccuiickoit Pepepanun,
00pa30BaHHOM IO HAI[MIOHAJILHOMY IIPM3HAKY — OTHOCATCS K AyaciopaM, copMyUpoBaBLIIVIMCS
OTHOCUTENIbHO HeJaBHO. COIJIACHO NepenyucsaM Hace/leHUsd, IepBble IepeceleHIbl-TaJ KUK,
noctosiHHO npoxkuBawouye B PT, sapukcuposansr B 1970 1. (88 yenosek). C Tex mop pons u
YIC/IEHHOCTD TAIKMKOB MHOTOKPATHO BBIPOC; 110 JaHHBIM nepenucyu 2010 1. Tajpkuky B TaTapcrane
3aHMManM 12 MecTo 1o YucIeHHOCTH (5659 dyenosek) u3 122 BbIfie/IEeHHBIX 3THUYECKNX I'PYIIIL.
[TopmaBnsiomniee 60MPIIMHCTBO Ta/PKUKOB-MUTPAHTOB (0KO/O 75 %) IPOXKMBaeT B ropofax (Iipu aTom
6onee monoBuHbI — B ctonuie PT r. Kasauu), 4uc/IeHHOCTb MY>K4YMH B BOE IIPEBBIIIAET YNMC/ICHHOCTD

JKeHIIH.

OcHOBHas IpUYMHA MUTPALIUY — TIOVCKM MECT TPYAOYCTPOICTBA 11 OKa3aHye GUHAHCOBOI IIOMOLIN
poncrBeHHuKaM B Tapkukucrane. OCHOBHBIE 3aHATHUS — MEJIKOE IIPeIIPUHIMATEIbCTBO (TOPTOBI),
cdepa 06cIyKMBaHUs, CTPOUTENIBCTBO, 00I[eCTBEHHOE IIUTaHNMe, TPAHCIIOPT, YTO ¥ OO'BACHSET
II0/IOBO3PACTHOI AycOalaHC MUTPAHTOB, CPEAY KOTOPBIX OOIBIIMHCTBO COCTAB/IAIT MY>KUMHBI
TPYAOCIOCOOHBIX BO3pacToB. OCHOBHBIE (PaKTOPBI, BAUSAION[ME HA STHOKY/IBTY PHOE IIOBECHME
Tag>XNKOB B r.Kasanm - HenOCTAaTOYHbIC A3bIKOBbIC KOMIIETCHI M (CHa6OC 3HaHJE IoCyJapCTBEHHDIX
s13b1KOB PT — TaTapcKoro 1 pycckoro), CTpeMyeHne K IPOXXMBAaHMIO B COCEICTBE C COOTeYeCTBEHHIMKAMIL,
ollpefie/IeHHasl 3aMKHYTOCTb. IIpy 9TOM 4acTh TaZ)XKMKOB-MUTPAHTOB OOI[ECTBEHHO aKTVBHA,
IPUHUMAET y4acTye B Pas/IMIHbIX MEPONPUATUAX KaK OOLIErOPOACKOr0, TaK ¥ BHYTPUOOIMHHOTO
xapakrepa. C 2002 r. gyacropa Ta>KMKOB MIMeeT CBOI0 OpTaHM3alyIo (HAl[MOHA/IbHO-KY/IBTYPHYIO
aBTOHOMMIO) B cocTaBe Accam6bien HapoyoB Tatapcrana. Opranusanus BeieT paboTy ¢ MUTPaHTaMU-
COOTEUYECTBEHHMKaMI, IPOBOAUT MEPOIIPUATHA 3THOKYJIBTYPHOI'O XapaKTepa I Y4aCTBYET B

mesATenbHOCTI AccamMOrien B 11€/TOM.

BajkHas XapaKTepuCTIKa STHOKY/IBTYPHOTO 00/IMKA Ta/))KMKOB — BBICOKVII yPOBEHD PE/TUTMO3HOCT,
OIpefie/IAI0I I OCHOBHBIE CTOPOHBI XKM3HEeATeIbHOCTI. MHOT0ACIIeKTHO 3TOT (PaKTOp OTpaskaeTcs
B KY/IbType IIMTAHMNS, IIOf, KOTOPOJI MBI IIOHVMMaeM COYeTaHle CUCTeMbl NUTaHNA (COBOKYITHOCTD
HaIlpaB/IeHHBIX Ha yJOBJIETBOPEH)E OCHOBHOJ BUTA/IBHON IOTPEOHOCTY YeToBeKa B efie sIBJICHNI
U IIPOLIECCOB: IIPUTOfIHbIE K YIIOTPeOIeHNI0 TPOAYKTDI; CIIOCOOBI JOOBIYM, 00pabOTKM 1 XpaHeHN
IIPOAYKTOB; BUJIbI ¥ COCTAB IIPUTOTOB/ISIEMBIX O/TIOf]; YTBApPh; PEXXUM MUTAHNA) C PA3HOOOPasHBIMU
IIPOSIBJICHU MU COLIMAIBHOTO B3aMMOZAECTBIA. B tokmazie 6yyT HOKa3aHbl 0COOEHHOCTY KY/IbTYPbI
NUTAaHNA TaJ)KMKOB B KOHTEKCTE Pa3/IMYHbIX COIVIAJIbHBIX NIPAaKTUK. B I1e/I0M 1mosryyeHHble HaMu
JlaHHDBIE IO3BOJIAIOT YTBEPXK/IATh, YTO B YC/IOBYAX M3BECTHOI 3aMKHYTOCTY KY/IbTYPHOTO IPOCTPAHCTBA
Y TaJ)KMKOB-MUT'PAHTOB IIpe0bIafaeT CTpeMIeHNe K COXPaHEeHWIO TPARVIIVIL, IIPUHECEHHBIX C MECT

IIPEXXKHETO IIPOXKMBAHUA.
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I[Ipumevanme.

VccnepoBanne BbinonHeHo npu punancosoi noggepskke PIH®. [Tpoext Ne 16-01-00285 «PenurnosHsie

[eTepMUHAHTHI B KY/IbType uTaHus (Ha puMepe Tatap U Taf>KuKoB r.Kasaum)».

Svetoslava Toncheva. Buddhism in Bulgaria - Dimensions, Specifics and Distribution. Sofia,
Bulgaria.

The presentation is dedicated to a new research field in Bulgaria, Buddhism, and its specifics and
distribution. In the last decades we have witnessed the never-before seen spread of Eastern spiritual ideas
and practices into the Western world. Among these is Buddhism, which is spreading in various forms
and attracting a large number of followers. The presentation will focus on the specifics and the forms
of the spread of Buddhism in Bulgaria, trying to give a better understanding about its functionality
and place within Bulgarian culture.

Skaidré Urboniené. Monuments to Commemorate Lithuanian Independence: Why Crosses?
Vilnius, Lithuania.

The upcoming anniversary of the state centenary (2018) brings into relevance the heritage of the first
anniversaries of the Republic of Lithuania, the meanings provided to that heritage and its impact on the
national consciousness and civic awareness. This paper shall discuss the campaign from 1928 to build
monuments to commemorate the 10" anniversary of State Independence. The campaign was promoted
by the High Committee for the 10" Anniversary of Lithuanian Independence. The committee approved
the creation and erection of wooden crosses according to the designs of artist Adomas Varnas and
his students from the Kaunas Art School. They created designs of crosses that, as special monuments
to commemorate the Independence anniversaries, were promoted in all of Lithuania’s ethnographic
regions on a state scale. These crosses, made according to the designs of the artists, had to become
monuments to commemorate the independence of the country and the signs of national and ethnic
identity.

In this paper, I shall explore why ornate wooden crosses were chosen as the main form of monument
for commemorating independence and what effect they had on the development of the cross-crafting
tradition.

This campaign was a successful attempt to revive traditional cross-crafting, and to embed wooden
memorial monuments as signs of Lithuanian national identity. The paper will reveal how the ornate
cross gradually became the symbol of Lithuanian identity and the significance of the designs of
“Independence Crosses” created by professional artists.
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Ariinas Vaicekauskas. Hittites, Bulgarian Folklore and J. Basanavi¢ius’ Theory on Origins
of Lithuanians. Kaunas, Lithuania.

The first scientific hypothesis on the origins of Lithuanians appeared at the end of the 19" century
and the beginning of the 20" century. At this time, the hypothesis that the Indo-European languages
originated from the same root became established in linguistics. The idea of the great Indo-European
migration was formed, and a search for our homeland began. Archaeological research was also extended
as this time. Both linguists and archaeologists created new hypotheses and tested earlier ones in a
practical way. The theories of researchers were created according to quite a uniform scheme. All of
them indicated that our Lithuanian ancestors came to the Baltic coast at the time of the great Indo-

European migration.

In other words, a too straightforward perception of the enormous Indo-European migration established
the idea that Lithuanian tribes must have at some time come to the Baltic coast from other places. All
that differed was the range of possible starting points. Jonas Basanavicius thought that Lithuanians
came to the territory of present-day Lithuania from the southern Balkans (from Thrace), while for
example Vincas Krévé suggested India.

The hypothesis of the origin of Lithuanians created by Jonas Basanavi¢ius was based upon the latest
historical and linguistic research of the day. At the end of the 19" century, it can be said that because
of Biblical archaeology, the scientific world learned anew about the Hittite nation and the state which
was predominant in the second millennium BC on the periphery of Middle Eastern civilisations. When
linguists found out that Hittites spoke an archaic Indo-European dialect, interest in Hittite culture grew
even more. It seemed that at last a homeland for all Indo-Europeans was found. Jonas Basanavicius
lived and worked in Bulgaria for a long time. To identify the influence of the Hittite empire, researchers
searched for traces for their existence on the peripheries of the Southern Balkans at the beginning of the
20™ century. Influenced by the prevailing ideas of Indo-European scepticism, and drawing attention to
similarities in language, folklore and material culture between Lithuanians and the inhabitants of the
Southern Balkans, extending to mentioning flora and fauna typical to the southern regions in Lithuanian
folklore, and to other circumstances, Jonas Basanavicius created the theory of Lithuanians originating
from Thracians-Phrygians. According to this hypothesis, our Lithuanian ancestors who came to their
current homeland from the southern Balkans are also descendants of the former inhabitants of the
Southern Balkans - Thracians and Phrygians.
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